Humani Generis Unitas 


THE COMPLETE TEXT 


Foreword 


n a letter written to Father Francis Xavier Talbot on 18 Sep- 
ГЕ. 1938, John LaFarge indicates that he hopes to leave 
Paris for Rome on 20 September, “taking with [him] the com- 
pleted work. Unfortunately, we still have to retype to make it 
presentable.” The documents that are in our possession or that 
we have been able to consult show that LaFarge left Paris carrying 
several copies of the draft encyclical, written in English, French, 
and German, and covered with deletions and annotations.’ In 
Rome, LaFarge made the whole “presentable” by putting it in 
the form of an “abridged” French version, the first page of which 
bears the following annotation, in LaFarge's hand: 


HUMANI GENERIS UNITAS 
Pope Pius XI— The Ineditum 
(cf. declaration in his address quoted by 
Osservator Romano, August, 1938) 


Authentic and complete (French) text? 


Hence we have chosen to publish this version. 
To try to establish as precisely as possible the role played by 
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each of the three men who collaborated in producing this work, 
let us review the documents at our disposal: 

—an English version covered with manuscript annotarions, 
deletions, interpolations, cross-references, bracketed passages— 
additions thar all appear to us to be in LaFarge's hand; 

--а shorter English version, corresponding exactly to what ге- 
mains of the longer one once the emendations burdening it are 
eliminated—we consider this version a fair copy of the first; 

—a French version corresponding exactly to the "short" 
English version, one of them—but which one?—clearly being a 
translation of the other. 

When compared with the other two, the longer English ver- 
sion appears to be a working copy. It obviously consists of three 
fragments, of which the third was written on a different type- 
writer: 

—The first fragment (fifty-five pages, numbered 1-55) runs 
Írom paragraphs 1 to 70, On the fyleaf, LaFarge has written by 
hand: "Translation not yet made of paragraphs 77 to 110 inclusive. 
NB—1) Translate "Nationalité Terrienne" by temiterial national: 
ity—when word first appears, add word people in parenthesis. 
2) Extensive rotality—or tality of extension is preferable to exten- 
sive totalitarianion, ete, ™ 

— The second fragment (nine pages, numbered 1 to 9), which 
begins with the subtitle “Race and Racialism,” runs from para- 
graph 111 to paragraph 130. 

—The third fragment, which runs from paragraph 131 to the 
end (paragraph 179), is much more chaotic—the pagination 
changes several times, and there are numerous deletions, correc- 
tions, interpolations, references, and handwritten or typed addi- 
tions. 

Examination of the annotations in this copy seems to show 
that the first fragment is a translation of an earlier text, probably 
written in French (or possibly in German). However, the direc- 


| Forwood 173 


tion of the translation appears to be reversed in the last two frag- 
ments; they seem to have been first written in English, and later 
translated into French. 

To compare our own observations with the conclusions at 
which Edward Stanton and Johannes Schwarte arrive in their 
doctoral dissertations: Although Stanton did not have the German 
version at hand, after a detailed analysis of the three copies at his 
disposal’ he concludes that within the final text there are two 
clearly distinct parts: “The first 74 pages of the final English ver- 
sion (up to the treatment of race and ‘racialism’) are the work of 
the specialist Father Gundlach; the remaining fifty pages are the 
work of Father LaFarge; Father LaFarge corrected various passages 
in the work of the author of the first part of the document—A 
comparison between the French version and the two English ver- 
sions shows that the emendations proposed in the first section 
were in fact incorporated into the final French and English ver- 
sons —OF course, it does not necessarily follow that these changes 
are due to LaFarge alone, or to LaFarge and Gundlach. The third 
member of the team played a role as well [though] nothing allows 
us to discern a clear contribution on the part of Desbuquois."* 

According to Johannes Schwarte, the German version, entitled 
Societatis Unio, is the final version. In his view, this text, to which 
he did have access, differs from the English and French versions 
only with regard to the paragraphs on racism and anti-Semitism. 
Whence the hypothesis he proposes: thar it was Gundlach who 
reworked a first draft written by LaFarge, repeating, in the par- 
agraphs on racism and anti-Semitism, the ideas һе had already set 
forth in 1930 in the Lexikon für "Theologie und Kirche.’ Schwarte 
bases this hypothesis on an examination of the documents to 
which he had access and the testimony he had collected while 
working on his dissertation. The testimony of Heinrich Bacht, 
for example: "As I remember it, all the work of elaboration fell 
on Father Gundlach, if only because the good Father LaFarge was 
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absolutely not an ‘intellectual’ capable of that kind of work. That 
was also why, after he had been piven this wholly unexpected 
mission, he went to Father General Ledochowski to explain the 
difficult simation in which he found himself, Father LaParge did 
of course attend our editorial discusaons. Bur his most important 
contribution, if | remember correctly, was to maintain a good 
work climate; and that m why he sometimes invited us out, 
Father Gundlach and me, when the occasion to do so arose. It is 
undeniable that from his social work among people of color in 
the United States he brought us valuable objective infonmanon. 
But Father Gundlach’s great socio-philosophical visions were not 
hss cup of tea." 

Anton Rauscher reported that Gundlach had told him that he 
had reworked a first draft by John LaFarge that was "too prag- 
тапс, not sufherenty prnnapled."* 

According to Paul Droules, who bases his remarks on the 
memones of the Parisian Jesuits Gustave Desbuquois and Barde, 
“[LaFarge] set himself up in Paris at the offices of the Eudes and 
came over for long conversations with Desbuquois, so thar a 
genuine fnendship grew up between them, and Desbuquoss, 
who admired LaFarge. said that he was fulfilling ‘a giant's task." 
Gundlach joined him and redeveloped the outline in his own 
manner. Overworked, Desbuqueis had asked Barde, who was 
interested in international and interracial questions, to work more 
closely with them, but Barde, who was rather reserved, came only 
once or twice to the editorial discussions: he found Gundlach's 
philosophical considerations too abstract and unsuited to the 
theme, according to hum... .'" 

Here we offer two additional subjects for reflection. First, in 
his thesis, Edward Stanton asserts that he received indirectly from 
Father Anton Rauscher the following information regarding 
"Gundlach's papers.” The latter were supposed to consist of 
“1) A handwritten draft covering about half the projected encyc- 
lical; 2) a typed copy of the whole of the text, with a complete 
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table of contents; 3) а few typed pages, often including many 
corrections, of a French text, whose author is not indicated; 
4) three typed pages of a manuscript [?] by Father Gundlach, 
containing the draft of a preface to the text and a few commen- 
taries on ‘a request made by the pope that an encyclical on na- 
nonalism and race be drawn ор." 

Finally, we should explain that the German version we were 
authonzed to peruse in Monchengladbach was presented as a 
complete text, without any correction, and seemed to us to 
correspond faithfully to the "long" English version mentioned 
above. 

From all the preceding. it seems most likely to us that the 
"abridged" French version is inspired by Gundlach up to para- 
graph 76. The rest probably resulted from discussions and com- 
promises among the three writers, although we cannot establish 
what contribution D'esbuquois made. 

What follows is. then, the “abndged™ French version of the 
draft entitled. Humam! Generis Unitas. 


TRANSLATOR'S NOTE 


The present English translation of the draft encyclical is based on 
the French text, using the extant English versions as a guide. The 
first of these versions, which the authors assume to have been 
made by John LaFarge, is incomplete; Thomas Breslin has in- 
formed me that he himself probably made the second one, and 
also translated the passages not translated in LaFarge's English ver- 
sion. Since there are many minor divergences between the French 
and English versions, and since the French text is the only com- 
plete one known to have been prepared by LaFange and his team, 
Г have elected to follow it here. I would like to express my grat- 
itude to Thomas Breslin for making the relevant microfilmed 
materials available то me, and for his help and support at various 
stages of my work. 


Humani Generis Unitas 


1. THE UNITY OF THE HUMAN RACE has been forgotten, so to 
speak, because of the disorder in contemporary social Ше, іп ге- 
lationships among individuals as well as in relations among groups 
and nations. This disorder is found in factual reality, but it is still 
more evident in people's minds, That this is so is clearly shown 
by the variety of remedies proposed for curing the illness. 

In one place we find rigid doctrinaires proclaiming the sov- 
ercign value of the unity of the nanon, in another a leader rousing 
people's souls by an intoxicating appeal to the unity of the race; 
whereas caster Europe throws out to the whole world the prom- 
не, tinged with terror and blood, of a new humanity in the unity 
of the proletariat. 

To the often incompatible demands of these various collectivi- 
tici—nation, race, and class— we must add the obligations im- 
posed, in the name of the unity of the state, on the political 
community proper. 


The Church's night to speak based on her pastoral mission 


2. Therefore, at a tune when so many contradictory theories 
are leading to increased disorder in human life in society, the 
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Church has a duty to speak to the world. She often did so in the 
course of the past century; now as then, her purpose is to remind 
so-called purely human wisdom, which has gone astray, of God's 
Wisdom, the wisdom in which the Spirit of Truth and Order 
speaks, and which alone provides the legitimate foundation for 
the principles of our social life. 

3. In so doing, the Church is not encroaching on foreign ter- 
rain; she does not seek to engage in “politics,” pursues no per- 
sonal interest; she is carrying out the pastoral mission of teaching 
with which she was entrusted by her divine Founder. This teach- 
ing mission concerns not only the immediate or mediate content 
of Christian revelation, but ako everything required to enlighten 
and direct consciences in everyday life. In fact, to the full extent 
to which human actions and intentions can have moral value, and 
thus involve the glory of our Creator and the salvation of His 
creatures, they are subject to no rules other than those of the 
Gospel itself, of which the Church is the guardian and interpreter. 
That is why the Church continually intervenes in matters that 
concem social life. She is only carrying out a sacred duty. 


Right to speak acquired through its history 


4. But it is appropriate to observe here that in taking a position 
on these questions, the Church can appeal to still another right 
she has acquired through history. The Church, as a supernatural 
society of souls, provides the world with an example of a unique 
community: the most unified, most ample, most durable social 
reality on earth, In fact, for many centuries the Church has pro- 
vided unity for vast and important parts of humanity. And if it is 
true that her beneficent action is much less clearly felt іп our 
modern, seculanzed society, who would dare to deny that what 
remains of our aspiration to the union of peoples, and of the 
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consciousness of their duty to unite, is due to the Church's earlier 
motherly education?! 

5- Whether or not they are aware of it, civilized peoples in 
the West «till live by the teaching and principles with which the 
Church, acting like a true mother, endowed them іп the past; 
and in turn they have transmitted this teaching and these prin- 
ciples to other peoples all over the world. Thus the Church is 
fully justified— nor only by her nature and proper function, but 
also by her actions in history—in considering herself the true 
principle of life for human society; and she is fully justified in 
condemning as a violation of divine order the disastrous secular- 
ization of society. And especially today, when there is such great 
disorder and discord among men, before all the world the Church 
sugmatizes this secularization as a criminal attack on the unity and 
happiness of the human race. 

6. Nonetheless, the Church prefers to speak а= a loving 
mother, inviting all peoples as her children to regain contact with 
their ancestral spiritual homeland, from which the blindness of 
their leaders, philosophers and heads of state has led them away. 
Let them understand that by abandoning it they have lost all hope 
of genuine unity under the gentle yoke of Christ —gentle, even 
though, for bath individuals and peoples, it can be burdened with 
the Cross, Let them see, он the other hand, what a desperately 
heavy yoke weighs on them, a yoke of ideas and social systems 
that are unfortunately often wholly outside the true divine order. 


PART ONE: HISTORICAL EXPOSITION OF THE 
ORIGINS OF THE DISORDER FROM WHICH SOCIETY 
IS NOW SUPFERING 


7. This being the case, the Church will speak. First, to clarify 
the precise state of affairs, she asks: How does it happen that our 
contcmporary world is suffering, to the point of paralysis, from 
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such a lack of unity, such an absence of sure guidance, when it 
is à question of re-establishing order in the life of humanity and 
of peoples? 


Ll The Mechanistic-Atomistic Conception of 
Human Society 


If we go back to the beginnings of the period in which we now 
live, and follow its gradual development up to the present day, 
when it reaches its culmination, we find that originally there was 
а spiritual attitude entirely opposite to the опе that now prevails. 
Then, reason felt sure of itself, to the point of believing itself 
exempt from error; it claimed to have discovered the true prin- 
ciples of every kind of knowledge. By using these principles, rea- 
son planned to establish an enduring order of life in society that 
would obey the law of uninterrupted progress in order to arrive 
at universal well-being in permanently assured peace. As man's 
inventions increasingly put at his disposal the gigantic power of 
steam and electricity, which his technology sought to exploit in 
ingenious ways, he imagined that he had discovered the universal 
secret of mastery, order, and efficiency in all domains. And he 
automatically applied the method and the maxims of his tech- 
nology to problems of social life. In conformity with that method, 
he thought thar once these questions had been broken down into 
their constituent parts, and the relations among these diverse parts 
and their interactions clearly determined, he could then let the 
social organism, which was also governed by determinism, func- 
tion mechanically. Moreover, by further pursuing the study of 
the physics of sociery man believed it would be possible—taking 
into account the varying needs of the place and time, and acting 
at the right moment—to rebuild the institutions and arrange- 
ments of collective life from the ground up, the way he would 
like them to be. 
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False idea of man anid of reality 


8. Two conditions had fir to be fulfilled, or more precisely 
two obstacles had to be cleared away before men could begin 
with full confidence this task of adjusting and reconstructing so- 
cial life. First, a new conception of human nature and of all that 
15 essential to man had то be developed; next, it would be es- 
pecially important to clanfy the content of what we call the real, 
the consurunve being of reality пзе. In fact, по attempt was 
made to sce іп human nature a living, intimate, indivisible unity, 
spiritual through and through, and whose various constituent el- 
ements are coordinated and associated. Human nature was re- 
duced to a single element, or at most to a purely extnosc 
combination of several elements. And man’s essential reality was 
seen only in its extenor shape or outward aspect, which 
amounted to saying that it is simply this or that, now one thing 
and then another, but always undergoing successive changes. 

Neither was there any attempt to penetrate human reality's 
inward structure, to grasp the essential, immutable, and thus in- 
tangible, relations and connections of Being, Finality, and Value. 
Consequently, it was erroneously assumed that the particular re- 
ality of human life in society, precisely as it has emerged from 
historical evolution, was merely a collective, wholly external phe- 
nomenon, whose appearance varied with time and place. The 
inner principle that maintains the living unity of social Ше and 
directs its manifestations im accord with its mature and goal 
remained undiscovered, 


Denial of the spiritual soul 


9. To locate the common source of these two false assump- 
tions, we have only to rely on the conclusions of sound philos- 
ophy and the teachings of Christan Revelation in order to 
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determine the doctrinal point denied or at least ignored by those 
who are taken in by the erroneous theses of materialist or posi- 
tivist philosophy: What characterizes and distinguishes man is his 
spiritual soul. From this spiritual nature proceeds man's drive to- 
ward unity and order in his life. That is why human nature is 
marked by an indestructible unity of inner life, including the or- 
dered hierarchy of the elements that make up its being; that is 
why human activity, whether involving understanding or will, 
cannot and must not remain content with the suriace and mul- 
üplicity of things, but delve into their inner reality. And it i once 
again for the same reason that men do not live together like 
animals, in space and time. As men, together they must achieve 
more than a mere conglomerate; they must realize a genuine 
community of life, in which the requirements of their being are 
fulfilled and the values of their nature are put into practice. 


Effects on society and on the dignity of the human person 


10. Hence the initial error of making these two false assump- 
tions and filing to recognize the true nature of man was pemi- 
cious, even though seductive. The ground seemed to be cleared 
for building new politcal and social structures, taking into ac- 
count only external needs and ignoring historical elements per- 
sisting from the depths of the past. 

rt. It followed from these assumptions that man would be 
stripped of what constitutes his special dignity, namely his spiritual 
nature. And in fact no attention was paid the essential tendency 
of man to seek unity in his life, to develop his personality and 
his responsible autonomy. 

All that was left standing amid these ruins was man's ability to 
perceive the phenomenal aspect of things and their change, gov- 
erned by so-called purely mechanical laws, and the sole possibility 


of reacting by choosing extrinsic means and ends, 
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What а mystification it was to adom that simple capacity with 
the noble name of "intellect"! Of the essence and spirit of man, 
of that spirit made in the image and likeness of God, nothing 
more was retained. Because of this basic error, sociology was 
henceforth wholly incapable of becoming a solid normative sci- 
ence for man, 


Bankruptcy of the mechanistic-atomistic conception 


12. And yet was there ever a time in greater need of reliable 
guidance for social development? For as we have already pointed 
out, in our period there is an extraordinary mobility and incessant 
vanability in the conditions of life. The industnalizanion of old 
countries, which were previously almost entirely agricultural, 
along with the colonization of immense new territories, have torn 
great numbers of men away from their ancestral land or from 
their traditional environment; these uprooted people have been 
thrown into the maelstrom of nomadic life, finding work where 
they can, but not able to become genuine craftsmen, Attachment 
to one's native soil and to family tradinons inherited from earlier 
generations were considered factors without any significance for 
the social order. 


Deceptive promises of material well-being 


r3. In fact, didn't everything seem to justify proceeding in this 
way? Men were confronted by vast economic and technological 
prospects capable of providing the same forms of well-being for 
everyone, and in enormous quantity, Didn't this suggest that we 
should ignore the characteristic differentiations of the human 
person as such, and see men only as atoms similar to those con- 
stituting inorganic matter, and with elementary. instincts—par- 
ticularly the acquisitive instinct—that were the same in all 
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individual? The facts seemed to support this way of secing things: 
the ease in moving about, exchanging goods, gaining credit, and 
communicating news had undergone prodigious development; 
space was no longer an issue, so to speak, in the functioning of 
human societies. In short, wasn't the conquering drive toward 
progress so indisputable that attachment to the past, to tradition, 
seemed no obstacle in the race toward a future characterized by 
infinite possibilities? Similarly, didn't reckoning with the slow 
pace of time and the overlapping of generations seem superfluous, 
now that everyone, everywhere, felt this new need to live at top 
speed? 

14. Today, we see that the modem Tower of Babel has suf- 
fered the same fate as the one in the Bible. We will nor dilate 
here on the fallaciousness of assurning that equilibrium in social 
life is spontaneously and automatically produced. At present, this 
much has become clear to Us: in place of such an equilibrium, a 
humanity has been constituted— precisely by giving the will and 
power of individuals free rein—that from decade to decade, with 
increasing rapidity, and in every domain, has broken down into 
countless separate groups competing for supremacy. And what 
this humanity claimed was its main organizing agent has pro- 
duced, because it was directed solely from the outside and toward 
the outside, only overt conflict on one hand, and on the other, 
an unstable social equilibrium or a system of armed peace. 


Bankruptcy of equality 


15. Moreover, we have now discovered that the hypothesis of 
the perfect equality and interchangeability of men is equally fl- 
lacious, even within this new social system. Whereas іп the in- 
terest of social order men were once differentiated and classified 
by their spiritual and moral qualities, by their professional knowl- 
edge and overall social value, today they are increasingly classified 
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solely in terms of the amount of capital they possess: a wholly 
superticial principle of classification, or rather a simple fact usually 
resulung from accidental circumstances. 

16. Finally, We regard as equally fallacious the hypothesis of 
an economic prosperity continually developing through its own 
mechanical operanon alone. In fact, while humanity, to an un- 
precedented extent, had access to raw materials, while manufac- 
tured products were accumulating in enormous number, while 
men were offered the hope of an ever higher standard of living, 
at the same time there was a steady growth in the number of 
men who had no share or only a relatively modest share in this 
material progress, and who in spite of their fully legitimate desires 
were not able co find work, and thus could not satisfy these de- 
sires, since they had no means of acquiring anything whatever. 


Loss of internal unity 


17. But all this is well-known, and We have already discussed 
it оп several occasions in recent years. What We wish to stress 
here is the undeniable fact that as a result of the changes we have 
mentioned, human society has gradually lost all inner coherence, 
all internal cohesion. Where could it have found this constitutive 
unity connecting all its elements? It sought only a material, gen- 
eralized well-being. This goal, considered in itself, in its materi- 
ality, and involving only a purely exterior kind of happiness, was 
already wholly incapable of uniting men in the inner recesses of 
their souls. But in addition, the more time passed, the more this 
goal receded into the distance, | 


Dissociation of men through the acquisitive instinct 

18. Unqualified praise was showered on the efficient operation 
of a purely acquisitive instinct in social life; an instinct of a lower 
order and which, moreover, does not constitute the basis of hu- 
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man nature, but is really no more than a particular manifestation 
of human nature, or more precisely of a mutilated human nature. 
If not integrated into man's spiritual nature and governed by it, 
this instinct, far from being an agent of unity among men, can 
on the contrary only brutally dissociate them and hurl them into 
а pitiless struggle for existence in which victory hardens the soul 
and defeat drives resentment to madness. 

19. Labor ceased to be a genuine professional bond, consoli- 
dated by a common professional spirit and a feeling of shared 
dignity, with the same good will. This community of souls was 
replaced, as already noted, by the juxtaposition of haves and have- 
nots that resulted from the unrestrained exercise of the acquisitive 
instinct. 


Even by private property 


20. The instituton of private. property itself, which was by 
nature and origin intended to provide a way of making better use 
of worldly goods and to increase unity within human society, has 
become, to an unprecedented degree, a source of discord, envy, 
and obstacles to the rise of the best men, fracturing and tearing 
apart the social fabric. 

21. Finally. space and ume, whose power to separate men from 
each other seemed to be diminishing as technology and econom- 
ics progressed, have recovered their ability to separate, and have 
even ignited battles of unparalleled violence for the possession of 
territories or markets, while also arousing an unanticipated rivalry 
and mutual incomprehension between the present generation and 
the preceding one. 


Recourse to the state 


22. After what we have just said, it is hardly surprising to 
find that wretched humanity, feeling itself fragmented and torn 
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asunder by these tendencies that pull it simultaneously in every 
direction, has sought support in the social institution of the state. 
The latter is in fact the institution best suited to resort to external 
constraint in the interest of order, and moreover this preserves its 
God-given spiritual and moral character, However, by seeking 
help above all from the state, and what is more, from a state 
conceived as a purely material power, humanity received nothing 
very beneficial either со изе or to the state. 


Unifying function of the state 


23. For the sole aum of the state, by its nature and proper 
function, 15 to secure the common welfare of Из members. Yet 
what was asked of the state, precisely when the mass of cinzens 
were suffering most from instability and internal dissociation, was 
to provide a foundation for unity and order in accord with certain 
principles—more or less false—of a so-called social morality. This 
request implied a practically unrealizable and moreover anti- 
natural extension of the state's functions. 


Excessive growth of the state's power 


24. It was therefore to be expected that states, urged to extend 
their functions abusively, and precisely because they were en- 
countering difficulties and failures of increasing magnitude, would 
seek abroad cdivernonary successes of another kind in order to 
preserve their prestige and maintain their own existence, 

The result was to strengthen the temptation felt by anyone 
who holds power to increase it excessively, and this in turn led, 
іп a way entirely characteristic of the relations among modem 
states, to а violent and constant tension, to an unacceptable but 
forcefully expressed assertion of the state's absolute sovercignty, 
radically rejecting any subordination to а higher form of organi- 
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gation of the human community. And this is what ensued: the 
distribution of humanity into different states (which, given man's 
natural tendency to form such groups in order to perfect his spir- 
itual and moral life, is in the divine plan a way to develop the 
life of the whole by differentiating it) itself became a new and 
discouraging source of division among men. 

25. That is not all. The relations of individuals and groups with 
the state detenorated in the same way. As we have already ob- 
served, the state and the state alone was seen as the ultimate resort; 
it was therefore increasingly asked to further the interests. of 
individuals and groups. The state, in this regard, was comidered 
and used as a simple instrument for services benefiting individuals. 
Thus the state, along with its institutions, became an arena in 
which selfish individual and collective interests battled each other 
for control of the state's power. Later on, the nature of the re- 
lations between citizens and the state was entirely corrupted. The 
state's primary aim and is moral goal is to secure the common 
good, to serve the interests of cach and every one without dis- 
tinction, and in that very way to establish union among all men. 
However, matters being as we have just. described them, men's 
spontaneous, natural tendency to come together in a state thereby 
itself became, contrary to its proper orientation, a principle of 
deep division. 


Summary of the failure 


26. lf we now sum up these bleak observations, it appears be- 
yond doubt that in our time the story of the Tower of Babel is 
being repeated. With the assistance of the resources of modern 
technology and economics, the passion for acquisition has grad- 
ually taken a large part of humanity in its grip; it has erected a 
gigantic pyramid out of every man’s yearning for enjoyment and 
an ever increasing standard of living: everywhere, unlimited by 
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space or time, by profession or nationality, a single language ex- 
presses the same appetites...A deceptive unity! For we must all 
finally acknowledge that the proud edifice will never reach its full 
height today, any more than it did in Biblical times, and for the 
same reason: the builders no longer understand one another, and 
this is its characteristic mark. The impossibility of mutual com- 
prehension—which in Babel resulted from differing languages— 
signifies for us, as it did for the people of that earlier time, that 
the community of men has lost its true spiritual unity, that the 
active elements of disorder described above have erected cruel 
bamers between the members of human society, dug deep 
trenches—in short, created division, Among us as well, the at- 
tempt has been made, using great supplies of material, to build 
an edifice of dominating height; and once again, because spirit, 
and The Holy Spirit itself, has been outrageously denied, another, 
far more valuable edifice has been overthrown, the living edifice 
of a humanity united in its common soul. For there сап be a truly 
united humanity, a truly real humanity, only insofar as it is full 
of the spint, or we should rather say, the Holy Spirit: and this 
humanity сап remain united only insofar as it takes its inspiration 
from the Holy Spirit, obeys its laws, and determines its goals and 
the hierarchy of its values in accord with it. 


Effects on human personality 


27. In any event, not only the unity of the social aim has 
perished, but also man's personality itself, the sense of the rights, 
dignity, and value of the person. Corresponding to social disso- 
lution there is а parallel decline of the individual members of 
society. The latter, losing their lofty status as persons, are now no 
more than simple parts of a whole, numbers in endless files of 
other similar numbers. 

28. This is hardly unexpected, after all that has been said 
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above. The same factors that by their very nature ought to con- 
nect, structure, and create unity in social life, but which for the 
reasons indicated have had the opposite result, cannot fail to have 
the same catastrophic effect on personality. There again, they are 
acting contrary to their true mission, which was to secure and 
enrich the human person's value and dignity. This mutilation and 
elimination of personality were inevitable, to the very extent that 
labor became no more than the expression of the instinct to ac- 
quire material goods, and the amount of wealth a man possessed 
almost the only determinant of the respect and importance ac- 
corded him. Mutilation and elimination of personality were all 
the more inevitable because men were ako becoming more es- 
tranged and more opposed to cach other in social life, striving to 
prevent or at least limit the development of others, whether in- 
dividuals or collecuvities. At the same ume, the uprooting of so 
many men from their tradinonal environment, such as we see іп 
the case of great numbers of peasants, was depriving them of the 
natural conditions of improving themselves and their position in 
society. The state's activity accentuated this disastrous breakdown 
of personality by encroaching more and more upon the inde- 
pendence of individuals, forcing them to enter into enormous, 
constantly growing organizations in order to seek the security 
they lacked elsewhere, stifling the individual and reducing his 
normal opportunities for personal development. 


Diminution of personality as а result of social forces 


29. Yet labor in a regular profession should have marked every 
individual's deepest being with a character peculiar to him; ргор- 
erty should have provided everyone with solid assurance of se- 
curity; rootedness іп а particular environment, determined by his 
attachment to tradition, love of country and sense of nationality, 
and nourished by history, should have oriented every individual's 
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thought, will and feelings; in everyone, citizenship should have 
increased consciousness of responsibilities, or better yet, made 
him happy ro feel responsible; eagerness to organize associations 
should have been merely the manifestation of a firm resolve to 
help each other and not of poorly disguised indolence and fear. 
Had this been so, each man would have increased the real wealth 
of his being. grown in value; he could have become a person in 
the full sense of the word, worthy and capable of legitimate 
autonomy. 

30. Unfortunately, things tumed out otherwise: We have seen 
that the forces acting within society, far from coordinating its 
constitutive parts and providing an inner armature, far from coti- 
structing in this way an organic whole of gradually increasing 
vigor, have on the contrary dissociated and separated the elements 
of society, They have committed the same crime with regard to 
the human person. And what remained of man after he had been 
ravaged in thus way was a singularly diminished creature who had 
abdicated his power of making decisions and acting for himself, 
who was inclined to allow himself to be pushed and carried along 
by event, an almost passive and inert being, an elementary mal- 
ecule lost in the mais of a body—in short, 3 reed shaken by the 
wind, as the Scriptures say. 


By the standardization of human life 


31. That is not all. Man's misfortune was completed by an- 
other disintegrating force, so-called uniform living conditions. 
Cities spread their suburbs out over what had carlier been purely 
Grmland: industry's asembly-lne products have been standard- 
ized, forcing a specific form оп the consumer; even leisure and 
recreation have been standardized. 1n short, uniform ways of life 
have today reached the countryside as a whole, promoted by 
contacts and multiplying relationships with cities, The brutal and 
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monotonous uniformity of this state of affairs would not have 
come about had the present development not led to the deper- 
sonalization of man that we have deplored. For all these reasons, 
we are currently confronted by a frightening phenomenon: the 
ordinary man of our time is in constant danger of being caught 
up and carried away by blind mass movements. Without ideas of 
his own, without a will of his own, as soon as the incessant, 
insistent propaganda proceeding from the press, radio, movies, 
public meetings, or anywhere else goes to work on him in order 
to rouse his enthusiasm for a cause or a man, or on the contrary 
to inflame his opposition to someone or something, he imme- 
diately joins the crowd, shares its passions, and participates in its 
acts. This is, let us acknowledge it, a lamentable sign of the ab- 
sence of personality and independence, especially when one 
thinks of all the energy and material resources that are spent today 
on educating young people and adults in order to make them 
worthy of being called men. 

32. This should not be considered surprising. The том ad- 
vanced and ingenious teaching methods could not give man what 
the development of our times constantly seeks to take away from 
him: namely, the solidity and richness of a strong personality, 
personal judgment, a sense of running his own life—all basic 
qualities that allow man not only to remain open to ideas and 
influences from outside, as he should, but especially to develop 
within himself the will to judge them independently and to act 
independently, rather than letting himself be manipulated by 


others. 


The true Christian 


33. Confronting today's world, the true Christian stands. as 
straight and strong as a tower. Even if he happens to lack a full 
education, which is certainly not a negligible advantage, he 
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nevertheless dominates from above the dismal crowd of men who 
arc prey to every external force. His faith, his union with God 
and the Spirit of Truth and Order, have given his inner life unity, 
solidity of character, and the calm assurance of soul, thar all pro- 
ceed from the Spir. If these evolutionary factors, repeatedly 
mentoned above, were all to come together to create an envi- 
ronment that favors man's healthy development, the values we 
admire in rare men who bear the plain stamp of the Christian— 
namely personality, character— would then be every man's lot, 
for the full realization of his being and his personality. 


П. Effects of the Mechanistic- Totalitarian Conception 
on Human Society 


34. No truly informed person, We think, would challenge the 
correctness of Our explanation of the current evolution of soci- 
ety. This evolugon із marked both by the way the unity and 
inner connection of human society are slipping toward an interior 
rupture, and by a simular slippage of individuals toward the mass 
into which they are absorbed. Any remaining doubts on this sub- 
ject must be abandoned when confronted by clear evidence of 
the desperate, not to say fierce, efforts being made to re-establish 
unity, any kind of unity, These efforts were particularly note- 
worthy after the Great War; then, 2 We mentioned at the outset, 
the most diverse formulas called for unity: the unity of the nation, 
the unity of territorial nationality, the unity of the race, the unity 
of the proletariat—and, crowning them all, the unity of the state. 

34. Let Us leave aside for the moment a consequence not no- 
ticed at that time, namely thar the number and incompatibility 
of these various formulas alone, and particularly the efforts to put 
them into ртаспсе, inevitably further increased the division 
among men and within humanity; We will not dwell on the way 
these formulas drove men into different, violently opposed camps. 
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What is most important here is to determine if all these formulas 
are suitable for avoiding the catastrophe that is threatening us, for 
re-establishing the unity of the human race and the value of the 
human person in all their truth and assurance. Unfortunately, our 
experience up to this point offers no grounds for hope. 


a) Effects of the totalitarian system on human unity 


36. First of all îr is clear that under the domination of some of 
these formulas, people have become accustomed to denying that 
concrete humanity constitutes a genuine unity; or at least to min- 
imizing that unity by opposing it to other concrete realities, for 
example race, ration, or class; chen ir is chimed thar anyone who 
still refers to the unity of the human race is a mere fanatic, an 
intellectual living among abstractions. There i5 no need to men- 
tion here what We will explain later on: that the unity of the 
human race 15 known to us both through reason and through 
divine Revelation. Our natural powers of understanding can al- 
ready discover that there 15 а human nature identical in all men 
and in all times; this unity is ako founded on the supernatural 
truth of the Redemption, just as it 15 presupposed by the very 
fact of original sin, and found in the supernatural relation of all 
men to their Redeemer, Jesus Christ. 


Threats to human unity posed by the foreign. relations 
of totalitarian states 


37. While these developments are already deeply disappoint- 
ing, even the most summary consideration of the effects they have 
already produced suffices то destroy any remaining optimism, 
Wherever their proponents have begun to put these formulas into 
practice on the social level, we find them claiming for their re- 
spective fundamental ideas a primacy of rank and value, a primary 
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and absolute right in every domain of life, in order to shape men 
in accord with their aims. Everywhere, they are seen at work 
outside their proper territory, and thus in the rest of the world, 
cleverly undermining, when not attacking directly, the sense of 
the great human community, its goals and its institutions that are 
indispensable for social life. At most they leave in peace certain 
types of collectivities regarded as deserving favor because they 
already represent some similar tendency, whether nationalist, pro- 
letarian, racist, or some other. 

38. Leaving aside the fact that this way of proceeding is in- 
comustem with the principle on which these formulas are based, 
and also that interested and opportunistic considerations are in- 
volved, it has to be clearly stated that the sharply defined will to 
be oneself first and foremost, without regard for others, itself clic- 
из un the larger social group steeped in it a dynamism that has a 


divisive effect on the rest of humanity, For this dynamism seeks 


to annex morally, by every suitable means, groups belonging to 
other states, but which it considers to be its spiritual relatives; 
henceforth, it ix easy to foresee the immediate consequences that 
will flow from this. We thus find ourselves confronted by forms 
of imperialism. The specific type docs not matter: in every саяс 
efforts to establish this kind of unity accelerate humanity's evo- 
lution toward dissociation, rather than promoting the union of 
men. 


Threat tò internal unity posed by states founded 
on totalitarianism 


39. From this point of view, what now remains from the in- 
ternal structure of the social systems We are to examine? In re- 
sponse to the capital question of unity, a question that requires 
so much circumspection, all these systems tend to offer a solution 
that is all rhe more mechanical because they categorically refuse 
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to acknowledge that а solid and communitarian social organiza- 
tion has a proper and natural function in the establishment of 
unity, and thus the nght to contribute to it. Each system posits 
at the outset a fundamental idea considered as absolute, and seeks 
to make every form of life and every right flow from it. Even 
leaving aside for the moment the highly debatable question of 
the legitimacy of this conception, We can affirm this much: The 
unity sought in this way is equivalent to the purely mechanical 
unity of a machine, or at most to the unity of a vegetable or 
animal organism; it is not a genuine unity, and does nor deserve 
to be called a human social unity, in the full sense of the word. 
In fact, true human social unity requires, really to come into 
existence, unity within variety, that is, it requires that the unity 
of the whole, the agent and guarantee of the spiritual and moral 
Good of the whole, be constantly asserted as a force of union and 
organization among the diverse constitutive elements, and con- 
stantly interpenetrate them in order to lead them to collaborate 
in this union. 

It ts thus highly improper to use the expression "social unity" 
when it is claimed that in both principle and fact internal social 
factors cannot have their own role in the establishment of this 
unity, and when it 15 also claimed, on the contrary, thar the form 
and content of the life of these factors are exclusively determined 
by each systern's fundamental idea, considered as a sovereign ab- 
solute informing every aspect of social life.” 


Tendency toward economic collectivisin 


40. A grave danger thus appears in concrete reality: This ex- 
tensive totality, with 1ts erroncous concept of social unity, tends 
fatally toward a leveling and standardizing collectivism. 

Moreover, economic activity within the political frontiers of 
these states is directed exclusively toward developing and ensuring 
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their respective communities" material life, as if this were its su- 
preme and sufficient principle. Morality, basing itself on the nar- 
ural order of things and the hierarchy of values, proclaims that 
economic activity in a given state must have as its primary goal 
the material well-being of families in harmony with the overall 
prosperity of states, and that thereupon rests the development of 
any civilization. But this teaching is scornfully rejected as tedious 
and vulgar social eudaemonism. 

41. In addition, it is clear that in societies in which unity has 
taken the form of this abusive totalitarianism, the various inde- 
pendently administered occupational communities, and their as- 
sociated collaboration, are considered in theory a form of harmful 
pluralism whose existence is undesirable; in practice, after making 
many attempts to move in other directions, they revert to the 
state when they have to resolve labor conflicts or regulate the 
conditions of labor in the interest of social order. The state settles 
matters directly, To be sure, in certain cases and under certain 
condinons, and when the common good requires it, this direct 
state intervention in social matters 15 itself in conformity with the 
principles of natural law; indeed, sometimes it is the only way of 
establishing or re-establishing order. Nonetheless, a rwofold doubt 
then arises. Are we not unduly sacrificing private groups and or- 
over, and this is still more serious, does a social group of the 
totalitarian type just described understand the term “common 
good" in the objective sense assigned to it by natural law? 


Mutilation of the state 


42. This question regarding the common good entails consid- 
eration of another, still more important factor in social life: the 
state. The state's raison d'étre is, in accord with its natural goal, 
to provide for the common good on an ongoing basis. Now social 
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unities of this kind, namely states, as soon as they tend toward an 
unlimited extensive totality, threaten to strip the state of its es- 
sential attributes and sovereign power. If this happens, the state 
is transformed into a wholly mechanical administrative bureauc- 
racy, a simple instrument of the racist ог nationalist collectivities 
involved. Thereby the state's own nature as a state is mutilated, 
in violation of natural law; in addition, in relationship to the 
concept of the common good, a clear inner contradiction arises 
between this concept and the state's own activity, with regard for 
example to legislation, the determination of rights, and adminis- 
tration. In fact, in this case, the state's own obligation, which we 
have already said consists in taking the good of the whole body 
of citizens as the normative goal of its action, is completely aban- 
doned and subordinated to the interests of the collectivity. As a 
result, the state's essential duty, which derives from its very 
nature—namely, to ensure equality of rights for all citizens with- 
out exception—is henceforth absolutely unrealizable, even in the 
most reduced form. 

43. In summary, this 15 what emerges from these observations 
taken all together: оп one hand, the tendency in practice toward 
a leveling, standardizing collectivism; on the other, at the very 
core of social life, a profound inability to achieve social unity 
within an authentic and legitimate diversity. All this creates a 
tension that, joined with the overheated dynamism of outward 
expansion, imperils the unity of the human race's social life. 


Proletariant states 


44. Substantially the same thing can be said about social unities 
or states that base their extensive totalitarian activity on the “unity 
of the state" or the “unity of the proletanat." However. we 
should note that in the first case (that is, totalitarianism based on 
the unity of the state) the state's inner moral nature is completely 
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ignored, In the second case, we are justified in asking what is 
meant by this "unity of the proletariat’ that is supposed to be 
the origin and foundation of social totalitarianism. Is it chiefly а 
psychological complex composed of all the abandonments and 
uprootings, all the insecurities of existence? In that case we find 
ourselves confronted with at most a deep despair that leads the 
masses to react in a brutal manner; a clear and tragic proof of the 
disorder. If it is on the contrary the finally acquired sovereignty 
of a class in accord with the aims of Marxist socialism, then it is 
no clearer how the principle of class struggle and dictatorship 
based on force which is at the foundation of this system can 
become a principle of internal order, of harmonious unity within 
human society. In what We have already said or written on this 
subject, notably in our encyclicals Quadragesimo Anno and Divini 
Redemptoris, We have repeatedly pointed out the way in which 
Marxism has deprived humanity of its liberty, destroyed all dignity 
of the human person, and shown itself utterly incapable of estab- 
lishing any form of human unity. 

as. Let us therefore conclude that the formulas for achieving 
unity that have been promoted in our time ate of no avail in 
strengthening the intemal Gbric of humanity. They aim directly 
at provoking a terrible catastrophe, or rather they hasten из ar- 
rival. Another question arises: What protection is afforded per- 
sonality, a value which is intimately associated with the unity of 
humanity and therefore faces the same peril? 


b) Effects of the totalitarian system on personality 

46. Here again, as in the case of humanity and its unity, We 
cannot fail to be disappointed in advance. For what do we see, 
without being able to doubt it? Paralleling and in connection with 
the social systems of extensive totalitarianism, we rather frequently 
find a certain systematic depreciation of man's personality, a mis- 
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trust toward it expressed in both speech and writing. Oh, yes! 
People spread the view that if one stresses the value of person- 
ality and its freedom, one is merely following in the wake of 
Liberalism, a doctrine held to be void of all sense of community 
and purely individualistic. 

47. We will not undertake here an analysis and critique of 
these ideas, which have already been examined in the light of the 
teachings of our faith and a sound philosophy; let us leave this to 
specialists, But insofar as the Christian. position on this subject is 
concerned, it is clear—and every Catholic ought to have learned 
this from his catechism—that affirmation of human personality 
and its peculiar value is as old as the creation of man, as old as 
the august mystery of the redemptive sacrifice on Golgotha, and 
therefore as old as the supernatural link uniting human personality 
with the One God in Three Persons, through the sacrament of 

48. Why then should we be astonished that as a result of such 
tendencies to fundamentally depreciate the value of personality, 
the latter's fate within extensively totalitarian social unities, when 
compared with its former fate, does not seem to be improving: 
This is all the more the case because in this conception we ob- 
serve a parallel and logically consistent depreciation of the value 
of human labor, considered in both its individual and social as- 
pects. In the case of countries subjected to the influence of either 
collectivist doctrines or concepts of extensive totalitarianism re- 
garding the unity of social life, man is considered first of all as a 
worker, and still more, and exclusively, as a sort of government 
employee working for the benefit of the racist, nationalist, statist, 
or proletarian collectivity. And then the great questions whose 
solution already involves so many difficulties, namely the choice 
of an occupation, of an apprenticeship, of independent control 
over the profession, of the freedom to establish oneself in a pro- 
fession, of opportunities to rise in society—these questions run 
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the risk of being grossly simplified to the detriment of morality 
and human dignity, when some form of totalitarianism erects the 
monstrous structure of collective labor. 


The fate of private property 


49. Anyone who wishes to foresee the full development of the 
consequences of these systems has only to consider the fate of 
povate property in such a situation, even though it is ап insti- 
ошоп positively founded in natural law. Through its dynamism, 
extensive totalitananism tends to take an increasing number of 
measures that will in. Get lead to a broad socialization of the 
means of production, even if that socialization is not juridically 
acknowledged. 

What i the result? The danger that private. property will be 
abolished, contrary to the strict requirements of morality and nåt- 
ural law, whether it is considered in itself or as one of the soctal 
institutions, and to the full extent that private property should in 
fact be the material foundation on which the activity of individual 
persons and famulies is to be established and peacefully and freely 
pursued over the whole field of buman civilization, 


The fate of the middle class 


so. That is not all, There is moreover, and principally, a dan- 
ger to the existence of that broad stratum of independent middle 
classes constituted by active and thrifty families; composed. of 
peasants and artisans as well as industrialists and merchants. His- 
tory teaches us that these middle classes are the natural support 
for che internal stability of the state; the source of healthy devel- 
opment, healthy growth of spiritual and material strengths; the 
fertile territory on which elites of all kinds, distinguished by their 
personal gifts and capacities for action, are born and naturally nse, 
without there being any need for artificial measures or purely 
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external policies. And ultimately we arrive at that dismal state of 


affairs in which more and more men, finally becoming the ma- 
jority, depend directly or indirectly on the collectivity for their 
existence. That 15 а situation. which, given the dynamism of ex- 
tensive totalitananism, can bring along wath it, and, alas, has al- 
ready brought about a limitation of freedom that strikes a blow 
at the personality deep within it, and moreover puts a terribly 
heavy burden on consciences struggling with the moral duties 
of marriage and the fanuly that their Christian. faith enjoins 
upon them. 


Right of association suppressed 


51. Confronted by such facts, a clear judgment must be made. 
Extensively totalitanan societies are far from arresting man's slide 
toward this mass existence in which his personality is dissolved. 
In this kind of society, m fact, man no longer relics on powerful 
private organizations to make up for the weakness of his individ- 
ual existence; he cannot do so, for within these same social uni- 
ties, a natural law atraching to human personaliry, the nght of 
association—implied by the very collectivizing institutions that so 
vigorously oppose any form of autonomy for individuals or 
groups—is rendered powerless. That is why man is forced to seek 
the representation of his interests in strong organizations eman- 
ating from totalitarianism itself and remaining enclosed with it, 
organizations that аге hardly more than the arms with which to- 
talitarianism, which intends to judge, regulate, and direct abso- 
lutely everything, holds the masses in its grip. 


Manipulation of public opinion 


42. In addition, there is something that was already beginning 
to reveal itself in earlier developments but is now completely 
evident: the regimentation of public opinion. This is carried out 
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in all sorts of ways: by the spoken and written word, by the 
theater, cinema, and radio, by art and even by science, by schools 
and the trades, and even—a repugnant development—by pres- 
sure put on the poor through the assistance offered го them. And 
the result of all this 15 the modern mass man, who no longer has 
any opinions of his own, any will of his own; he ts merely а 
passive instrument in the leader's hands. It is practically impossible 
ior him to undertake апу initiative at all, no matter how limited; 
yet without this spirit of initiative, man is incapable of acquiring 
the personal culture that is a vital clement in the human 


community, 


Destruction of the true notion of authority 


41. The brings us to one of the most important points in mod- 
em social life; authority. In the course of carlier contemporary 
development, this question was obviously ignored, to the point 
that the current constructors of new social unites dare to attribute 
their superiority to their stress on the principle of authority, con- 
joined with the totalitarian principle. But we have noted chat 
totalitarianism 15 incapable of establishing true unity іп men's sa- 
cial life; similarly, among the new architects of authority, a purely 
negative conception of authority leads away from true. unity 
rather than toward it, And in fact their conception of authority 
is purely negative. It includes this thesis that the formation of will 
within these social unities excludes, without exception, апу per- 
sonal cooperation on the part of its mernbers; indeed, the very 
formation of this will must be accomplished in such a way as to 
avoid relving on the positively and freely expressed will of its 
members; however, it remains understood that any measure taken 
by members on their own, any initiative on their part, will not 
be allowed, 
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Fallacious use of the term “authoritarian” 


54. Today it 15 common to call "authoritarian" methods of 
shaping will in social unities. This is a fallacious use of the term, 
and the more literally it is understood, the more fallacious it is. 
For it gives the impression that its “authoritarian” constructions 
are particularly concerned with the principle of authority in social 
Ше. In fact, what is directly involved here is a specific technique 
for shaping will in the interest of social life, and not at all authority 
itself, in its authentic essence. 

$5. In the kinds of societies termed “authoritarian,” what is 
at issue is not safeguarding authority as such, but rather, in the 
given case, shaping a unified will for the benefit of social unities, 
with a full guarantee of success, and with minimum friction and 
maximum speed. These two results, and particularly the first 
one—namely, the shaping of this unified will in a state—have 
encountered various dangers in the course of the contemporary 
development We have described. Reviewing the social history of 
our time, we can always point to the trials and perils so-called 
democratic institutions have faced in their attempts to shape a 
unified will. 

46. There is no doubt that finding a way of operating 
with the minimum of friction and the maximum of speed 15 
genuinely important; but it remains to be discovered whether it 
is wise to adopt this mode of operation in every situation, 
and whether, by trying to force success іп this way, one has to 
sacrifice other elements in men’s life that are more important, or 
at least deserve serious consideration. To justify this way of pro- 
ceeding, appeals are made to the example of the conduct of war; 
emphasis is laid on a principle which, it is said, is absolutely 
inevitable: that it is important above all to act, preferable to 
run the risk of failure than to do nothing at all. But there is cause 
for serious reservations when we see the model for governing a 
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people or а state sought in a siruation as abnormal as that created 
by war. 


Peace is the normal condition of life 


57. Yes, our cries of pain must me up toward the God of 
peace; today, it seems, it is no longer everywhere considered ab- 
normal to live social Ше under conditions resembling those of 
wartime. For here and there has arisen the objectionable practice 
of giving civil life the appearance of war, as if peace were in itself 
nothing but preparation for war. Anyone who steadfastly holds 
that peace is the normal condition of social life will think oth- 
erwise: he will say that because stability is necessary for Ше, the 
exerase of authority in framing laws—insofar as this is a parient 
weighing of arguments for and against, and the continuity and 
interconnection of the laws is maintained—constitures the most 
active element in shaping the unity of will in the state. 


Authority, taken in isolation, is mot the principle of unity 


$8. This naturally leads us to make another observation, 
namely that the examination of these so-called authoritarian 
modes of forming the collective will not only has a certain tech- 
nical aspect, but also raises questions regarding the essential basis 
and thus the very morality of human life in society. These types 
of governments, precisely by virtue of the fact that they abhor 
discussion and reject any contribution made by public opinion, 
demonstrate their small regard for personality and its normal ca- 
pacitics, This mental attitude leads them to scorn still more any 
actual participation by members of the state, and to cede, totally 
and without reservations, the task of forming the collective will 
to the person who holds authority, and to him alone. 

50. This complex of ideas and this actual conduct rest upon 
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the following false conception: The principle of authority, taken 
in itself and in isolation, is the principle of the unity of social 
systenis. This is an inadmissible conception. For it is not when 
taken іп itself and in isolation that the principle of authority 1 
the principle of unity, but rather when it is closely connected 
with the fact of the natural union of all the members and with 
their obligation to unite in the interest of the aim assigned to the 
whole. It follows that authority's field of action and power are in 
each case determined, founded, and limited by the quality and 
essence peculiar со this aim. Іс further follows that the principle 
of authority, precisely insofar as it exercises its natural function of 
creating unity, logically presupposes in every case the obligatory 
union of the members, as such, because of the common goal they 
are to seek. No doubt the proper function of the principle of 
authority, through which it guarantees unity, is its leadership 
function; nonetheless it should also be observed that there exists 
still another function that creates unity, which is permanent and 
fundamental and results from the common goal that must be pur- 
sued: namely, to foster and cultivate, among members of the 
community, the simultaneously spiritual and moral sense of their 
responsibility with regard to it. By neglecting this, social unity is 
transformed into a simple aggregate of these same members, 
formed by constraint and discipline. 


Authority derives from God 


60. The close connection berween the function of the prin- 
ciple of authority and the dignity of the members of the com- 
munity as persons is still more evident if we consider the fact that 
human authority in itself is derived from God.’ By assigning it 
this lofty origin, one strongly emphasizes the dignity of the hu- 
man person. Human authority in itself entails relationships of sub- 
ordination between one man and another, spiritual and moral 


aot 


relationships affecting men as persons; but these very relationships, 
because of the dignity of the person, and especially because of his 
essential non-dependency, are so particular that they cannot result 
from the will of men, whether taken separately оғ collectively, 
and they can be grasped in themselves only as the exercise of 
God's own authority, communicated by God to man. 

This inner connection between the origin and essence of au- 
thority in itself, on one hand, and the dignity of the human per- 
son on the other, is of the greatest importance; it sets the limits 
of the proper authority of social systems as such, and reduces to 
their correct proportions the reckless exaggerations that are cur- 
rent today and ultimately damage legitimate authority. The fact 
that measures are or seem to be useful and even necessary for 
realizing collective values within a social system does not suffice 
to justify immediately, and for this reason alone, granting to the 
authority involved the power to take these measures. For even 
then we have to consider the inner nature of authority, the origin 
and essence of these relationships of subordination among men, 
which are so particular. 
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And in that way set its proper limits 

61. Taken in themselves, these relationships of subordination 
cannot result from the will of individual men, nor from that of 
men grouped together in a social whole. If that were not so, then 
the consideration of what is said to be the common good in a 
given social system would not merely delimit authority's scope, 
but also confer on it full and total sovereignty. In other words: 
Any measure taken by the authority that was, or was claimed to 
be, connected with the so-called common good of the social 
system in question could derive its moral justification immediately 
from that common good itseli—a common good, let us note, 
that has nothing to do with the truc cmunon good of a well- 
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ordered society, Human authority taken in itself does not proceed 
from the social bond, considered without reference to God, who 
has indivisibly united society and authority: and the reason for 
this is that human dignity does not allow us to seek any other 
foundation for these relationships of subordination of one man to 
another that are established іп exercising authority. 

62. Therefore any action on the part of human authority that 
is taken, or said to be taken, with a view to the common good 
cannot derive its immediate, moral legitimation from this fact 
alone. And it follows logically that this limitation of the author- 
ity's sovereignty in human social systems as such can be applied 
to all actions directly affecting the human person and its essential 
rights. The legitimacy or illegitimacy of such actions must in no 
case be established merely by considering the so-called common 
good of the social system in question, but must be solidly based 
on their full accord with Divine moral law. 


Practical consequences of the false doctrine of authority 


63. And now what do we find in practice? That the mere 
assertion ог asumpoon that something is useful or necessary for 
the supposed common good of the state or collectiviry—national, 
racial, or proletarian—suffices to provide human authority with 
an immediate moral justification for measures that attack the very 
core of the human person's rights. On this basis, the human per- 
son's right to exist is assaulted: it is destroyed in the mother's 
womb, or its life considered to be without value; it is robbed of 
its bodily integrity; on insufficient grounds it is exposed to grave 
dangers to the health of the soul and the body; the right to pun- 
ish by death is based on destructive premises, on the sole, direct 
interest of the supposed common good of the state or of some 
other collectivity, and this right i5 capncrously exercised, since 


under the same circumstances and for the same reasons. in one 
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case the punishment of a murderer is held to be unjustified and 
in another the murderer is honored as such, 

û4. On the basis of these same assumptiom, other rights of the 
human person are attacked. Men are unhesiratingly stripped of 
their freedom, and with still less hesitation, the sanctity of home 
and hearth are violated. The freedom to marry, to educate chil- 
dren, and even the practice of conjugal rights is limited, with no 
authorization and in direct connection with the interests of the 
national, racial or proletaran collectivity. And wore yer, at- 
tempts are made го deprive individuals of the right to decide in 
accord with their consciences, to make their own choice before 
God: the decision is to be made by society conceived in a total- 


Decline of authority itself’ 


65. This being the situation, we often hear complaints that 
freedom has perished. For Our part, We too complain, and say 
that true authority has perished. And We then urge all to remerm- 
ber what has just been clearly explained: In the immutable truth 
that all human authority proceeds from God, the dignity of the 
human person is affirmed and emphasized. Authority's conscious- 


ness of its divine origin cannot be maintained if the dignity of | 


the human person is violated in the manner described. 

66. We have already explained the deplorable consequences 
this way of proceeding has produced in the area of education, 
when those holding authority pay no attention to the positive 
factor in social life constituted by the responsibility of the mem- 
bers of society іп the pursuit of the common goal. or acknowl- 
edge its role only when it suits them to do so. 

If today, remaining faithful to themselves, those in authority 
still refuse to accord any active role to man's personal dignity, to 
his spiritual and moral responsibiliry, even though it is «о bene- 


ficial for social life as such, then even in this case the extemal 
aspect of a collectivity united by firm discipline, acting by fits and 
starts, could never lead Us to conclude that the nghtful require- 
ments We set forth and defined have been fulfilled. Behind this 
facade із concealed both a mortal threat to the human person and 
what would ensue from its demise: an authority that is denatured, 
às a spiritual and moral power, an authority that has been trans- 
formed into brute force, 


Risk of a complete catastrophe resulting from the 
abandonment of the spirit 


67. Our modem society 15 thus diseased: and the new formulas 
for achieving unity, the new types of unity, far from curing the 
disease, can only aggravate it. For they dissolve, along with the 
concepr and ideal of life, which have themselves become me- 
chanically dissociating, the internal coherence of human social 
life, and, in a parallel way, the natural components of social life's 
constirunon as well as its natural foundation, the unity of the 
human personality. In the final analysis, they threaten to lead 
humanity to catastrophe through their mechanistic, atomistic 
conception of the human race, and by their radical abandonment 
of the spirit, and ultimately of the Holy Spirit. 

Regarding these forms of extensive totalitarianism's unity, let 
Us mention one last bit of evidence that points in the same di- 
rection. Because it was de-spiritualized and employed purely me- 
chanical procedures, thought could no longer perceive the various 
natural factors involved in the building of society and their es- 
sential interdependence, as well as the unity within plurality; it 
could no longer move on to the true unity and totality of a 
complete system of the world, including an intensive totality, 
that is, an authentic unity in an authentic plurality. OF spirit it 
retained intelligence alone, which precisely no longer deserved to 
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be termed intelligence in its deep sense, that is to say, in the sense 
of spirit; yet in recent years intelligence has had to be all che more 
prepared for the attacks made upon it. 

68. The social forms of extensive totalitarianism demonstrate 
their lack of spirituality in that they place special emphasis on a 
single factor in the social edifice—race, the nation, the state, the 
proletariat—and accord it such decisive preponderance that other 
factors lose all meaning and value of their own, To be sure, unity 
is thus produced, but a purely mechanical unity, obtained only 
by the extension of this single factor: and then one also has only 
a simple extensive and mechanical totality. True, internal, pro- 
found unity is destroyed and along with it the visible stamp of a 
social edifice full of spirit and informed by spirit. 

бә. This same lack of spirituality has brought about the de- 
struction of the internal unity of the human person and of per- 
sonality, Thus it is hardly surprising that among contemporary 
men, and especially the younger generation, resistance to a reality 
stripped of all its objective values has stiffened. Such a reality 
could only produce weary, skeptical men without shared convic- 
Dons who carelewly abandoned everything—even all properly 
human values. 

That being the case, there remained and still remain only two 
choices: either a return to the spiritual, or a strong and open 
commitment to what is not spiritual, namely the pressure of em- 
perament and instinct, affective sensibility, or vigorously aggres- 
sive action as such. Doesn't the second alternative amount to an 
attack on the very heart of human life, or rather on the heart of 
all social reality? 

The reality of the human person, informed by spirit, which 
defines and asserts itself in the intimate шығу of the various man- 
ifestations of its life and its responsible exercise of freedom, and 
which moreover is opposed to the view of the individual, que 
member of society, as nothing more than а member—this reality 
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no longer counts, for only the collective concentration of a 
material-sensate current of life is to constitute the final and de- 
finitive unity and reality, 

Іп addition, man's natural sociability itself is nothing more than 
the essential and therefore necessary manifestanon of his person 
as informed by the spirit; but it has been transformed into some- 
thing entirely different: a simple mechanical, organic process, like 
those we see in plants and animals, in which individuals are con- 
centrated or mass-produced in accord with a certain type and 
common development. When this occurs, the abandonment of 
the spirit is definitive. 

70. Because they have turned away from the spirit—that is, 
ultimately, from the Holy Spirit, the foundation and source of all 
unity and all order—the men of our new times have likewise 
sought for the past century to build their own Tower of Babel, 
and, of course, without God's help. “Let us glonfy our name," 
these builders of society have said in their tum. And, as before, 
their enterprise has ended in appalling division and destruction. 
Men no longer understand each other. Now as before, the Divine 
Spirit, the Eternal, has descended upon men as an avenger, saying: 
“I shall confound their tongues.” 


PART TWO: THE UNITY OF SOCIAL LIFE 


ті. After the preceding examination of the errors into which 
the society of our time has strayed, we Christians are still more 
firmly convinced that true unity among men can come only from 
the spirit, inspired by the uncreated Spirit whose Divine Person 
has been poured “into our hearts” in “mysterious fullness,” and 
who at the birth of the Church made all Christians “of one heart 
and mind,” achieving the miracle of making it once again posable 
for all the representatives of the most diverse peoples to com- 
municate in a single and unique language, This Spirit is the spirit 
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of unity, since He Himself is the love of the triune God in all its 
fullness. Wherever He із poured forth, there unity is poured forth; 
where His fertility is allowed free rein, inner unity ix created, 
Hluminated by this uncreated light that is "the spirit of God whe 
dwelleth within us," enriched by the gift of His grace fortifying 
our faith, making steadfast use of the natural faculnes of the cre- 
ated spirit given to all men, we recognize that in truth humanity 
Constitutes а unity, This is clearly not а unity in the way an 
individual person is a unity, and still less in the way a machine 
оға vegetable or animal organism is a unity, It is something else 
entirely: a unity of order, that is, the unity of a large number of 
members, cach one distinct and personally responsible, with his 
own destiny, but all of them together internally organized toward 
common goals, To be sure, a unity of this kind is possible only 
by virtue of the spirit that produces it, This unity in plurality is 
what humanity is, Let us consider humanity first in irs unity, and 


then in its plurality. 


1. The Unity of Humanity 


The unity of nature 


72. The unity of humanity is based in the fire place on a 
foundation that can be discovered through our natural powers of 
understanding. This foundation, this solid ground that supports 
the whole of humanity, із our common human nature. Certainly, 
men and groups of men are not interchangeable in a mechanical 
fashion, like atoms. On the contrary, we see a complex of diverse 
characteristics and qualities of soul and body. Individuals and 
groups vary greatly in the way they react to developing events, 
in their way of thinking and dealing with things; and they are 
often perplexed as how to choose between extremes, Bur we 
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always find different ways of thinking, intermediate attitudes and 
opinions, never absolute, irreconcilable oppositions. In primary 
impressions and affective states there is a certain general norm of 
thought, a certain sameness of feeling, a certain commonality in 
the fundamental tendencies and direction of the will. Wherever 
we look, in any period in which we encounter men, whether in 
our own time or in the most remote past, whether we are con- 
cerned with modern civilized man or so-called primitive man, we 
always find the same human nature. Even those who attempt to 
deny this bear witness to its truth, for what are they trying to do 
by denying it, if not to understand the life of these souls, which 
they claim is so different from our own? This attempt is doomed 
to fail unless it is acknowledged that the spiritual life of these 
prinutives is ultimately identical with ours. We are led to com- 
clude that all men share a common nature: whether we study the 
various categories of men distributed ar the present time all over 
the globe, or move backward along the line of human develop- 
ment to primitive man, we find the same specifically human type, 
identical in both mental and physical characteristics. 


Revelation's testimony: Original сіп and human unit 
) қ 


73. Thus science seems to confirm the truth of the Old and 
New Testament's teaching regarding the unity of the human race. 
No one who professes the Christian faith can doubt thar the ac- 
count of man's creation in Holy Scripture teaches the unity of 
the human race. We must affirm this single, unifying stream of 
bodily life—the blood stream, as it is called—thar God set in 
movement in the world, and in which all men are plunged, is 
such a powerful agent of unity—even though it acts not by itself 
but by virtue of a formal decree of God—that were it not for 
this stream of life the melancholy heritage of original sin would 
not be passed down through the generations, Thus every time 
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parents, ететі those who PORES sanctitving Етік, exercise their 
holy function of awakening new Ше, since they are themselves 
bearers of this stream of lite, their very act inevitably endows the 
child with membership іп a community subject to supernarural 
death, Fortunately, however, this state of death can and must be 
promptly replaced by a new state of divine life, through holy 
baptism, in whose waters we are born anew, 


Unifying work of the Redemption 


74. Moreover, by virtue of the same divine decree, deliverance 
from the bonds of original sin could be accomplished only after 
the Redeemer, Jesus Christ, in the womb of his blessed Mother, 
had himself shared іп this blood stream through which all men 
come into being, and become “like one of us, and in all things 
save sin." As the fathers of the Church sud, “What was not 
assumed by Him was not healed.” That is, humanity has been 
redeemed only because the second Peron of the Holy Trinity 
took on, through the hypostatic union and through Mary's true 
human motherhood, a genuine human nature. 


Mystery of the blood 


75. And this is the true "mystery of the blood." Thar is why 
and how blood and blood relationship underlie the reality of the 
community of men, "the great human family that extends beyond 
the borders of all races and countries,” and which links all men 
by that which is deepest in them, namely by their relationship to 
God. It is sad to observe that today there are men who still want 
to be Christians, at least in name, who do not admit this mystery 
ob the blood, which 1% nonetheless (Thee ot the foundations of CIT 
Christian religion. Such men grossly exaggerate the rele of acci- 
dental and in any case very superficial accidents of blood and 
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blood relationships іп the formation of social groups larger than 
the family. And they do so to the point that, in opposition to all 
experience, and still more in opposition to the teaching of our 
Catholic faith, they absolutely reject the unity of the human race 
and seek to erect insurmountable barners between the different 
communities of blood and race. They even go so far as to for- 
mulate the proposition that human races, because of their natural, 
immutable characteristics, are so different one from another that 
the most inferior race is more remote from the most developed 
than from the highest animal species. 


Men are united by their life on the earth 


76. The human race is united not only by a common nature, 
but also by the necessary, twofold force that accounts for the 
extension and evolution of human life, that is, by space and time. 
Doesn't unity also result from our life side by side on the same 
earth, over which all men of all times go as pilgrims toward their 
eternal destiny, and over which passes the endless "caravan" of 
which Saint Augustine speaks?^ Man's joys and sorrows, his suc- 
cesses and defeats, are always borne by the same earth; it con- 
stantly offers material energies to the new generation and receives 
the dead; on it rest and will always rest men's houses and homes; 
in its own way, it stamps the deepest recesses of men's souls with 
its own beneficial stability, which, as people say, "attaches them 
to the soil"; it binds men together through their sense of being 
neighbors and through their common love of their native land, 
and makes them long for the place where they were born even 
when they are far away, All men everywhere show the influence 
of having lived side by side in space, on the same earth. May we 
not find therein the basis of a genuine unity in which all men 
can understand each other? 

That is what all men of all times feel with regard to the earth 


Aid THE HIDDEN ENÜCYCETCAT OF PIUS ҰЛ 


that bears us all. That is why everywhere on the earth, in accord 
with a holy custom that cannot be too highly recommended, they 
plant the cross, the sign of the most intimate community; for the 
same reason, the Church has always and everywhere blessed, with 
ancient, unchanged formulas, the earth on which Һшталиу lives, 
the earth that the first and second Adam both trod. 


Men unified by time 


77. We have just seen how space, in virtue of men living side 
by side, leads to union among them. The same is true of time, 
which also acts to unite men and marks each of them with a seal 
of unity. Men's lives, succeeding each other, give rise to tradition; 
and through them history comes into being. Many people see 
precisely in this relation through time the very reason for what 
is called the nation or national cohesion, 


The Church's sense of history 


78. The Church is particularly aware of the importanr role 
tune plays in uniting men, and of the social efficacy of tradinoa 
and history in the life of humanity. The Church is in fact rooted 
in the temporal, precisely because of her divine, spiritual clement. 
God became man, not at à random moment in history, bur ar a 
very specific moment: "when the fullness of time was realized.” 
When human history had reached that point, then God, through 
the incarnation of His Son, entered our history, entered the 
temporal life of men living together, not as a stranger, but as a 
member of the farnily. 


Historical vocation of a Catholic nation 


79. As a result, His action, a source of life and grace, perpe- 
tuated by and in the Church, an action that is subject to the laws 
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of history, has continued since that time, maintaining the con- 
structive activity of tradition and unity. Thus the Church, what- 
ever her very special nature may be, finds herself here in accord 
with all other types of society, since by their very nature they are 
all rooted in history, in tradition, in the temporality of our social 
life; and the same can be said of the Church's accord, both in- 
ternally and positively, with nations. If there are state-systems that 
call themselves Catholic because they are based on a dynasty or 
a crown anointed by the Church, this is the result of a historical 
encounter with the Church that was not merely a positive fact, 
as іп the case of other nations, but also a religious fact. If this 
encounter took place in history, that is because in the view of 
the Church and of these states history was and is above all, since 
the incarnation of the Son of God, the history of God and of the 
work of His grace. And what a magnificent, profound, and fruit- 
ful unity could spring from that! On the other hand, what a 
lamentable decline resulted from the misuse ог waste of special 
graces given to the community, when this consciousness on the 
state^s part evaporated, and the state's Catholicism became merely 
a political formula used by the rulers. 

For its part, the Church gives a sacred character to the unifying 
value human life possesses in virtue of the fact that it is realized 
in time, itself drawing a perpetual renewal of life from this value 
all during its march through history. În addition, in every age and 
for every generation, the Church has acted as a true mother. She 
is, to use Saint Augustine's expression, “a child to the children, 
firm with the young, and good and tender to the old.” 


Union through the use of extemal qoods 


No. The development of this human nature common to all 
takes place not only in space and time, but ako in connection 
with all the external elements of our world. Considering the lat- 
tér, we perceive another important factor of unity among men. 
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Among the rights of the human person is the natural right to use 
the extemal goods of the earth. If order and peace are to reign 
in communal life, no doubt the exercise of this right must be 
constrained by the institution of private property; but it does not 
follow that it is therefore, in itself and as such, rejected or abol- 
ished; on the contrary, it acquires a broad function as an agent 
of unity among men. From this right possessed by all derives the 
duty—even in a social system of private property—to facilitate 
as much as possible the mutual exchange and circulation of prod- 
ucts and persons. Apart from human nature's profound tendency 
to sociability, this general right to the use of goods also entails in 
theory that peoples have an obligation to facilitate the exchange 
of people and goods even across their frontiers, in both directions: 
and in any case to avoid systematically hindering such exchange. 


Wasting goods harms families 


81. The general right to use goods within a given system of 
property is all the more justified because the permanent pur- 
pose of the goods of the earth is to guarantee the life-security 
necessary for all individuals, and still more, for all the families of 
humanity. Because it does not serve this end, massive waste of 
these goods is contrary to the natural order, even if it does not 
іп any way infringe upon the right to private property. We saw 
this kind of waste during the disastrous four-year-long World 
War, when immeasurable material wealth was squandered, Why 
then should we be surprised that this terrible outrage committed 
іп common against what supports the life of families has still not 
been repaired? 


The wate of war 


82. We are faced by the threat of another war, which would 
bring on a far more massive waste of material goods—a waste 
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that has already begun through expenditures for armaments. We 
will not argue here that such a war would not be economically 
beneficial to any of those who participated in it, because this 
purely utilitarian point of view is not a conclusive argument 
against war, Rather, We want to protest this impending war, in 
the name of millions of families throughout the world and in 
solidarity with them; for by restricting still more narrowly the 
effective exercise of the natural right of all to make use of this 
world’s goods, war inevitably destroys the very foundation of the 
unity of humanity s physical life established by the Creator, We 
further protest the war, in the name of all men, and more par- 
ticularly in the name of the many fathers and mothers who are 
already so burdened with heavy cares, and who all over the world 
are praying and repeating in every language, and above all at the 
Holy Sacrifice of the Mass, Our Father's request: "Give us today 
our daily bread." 


Unity through: work 


853. Men neither want nor ought to wage war; they want to 
work, and should do so. This vocation to work constitutes a 
further element in their unity, in which all men come together. 
Because of their sameness of nature, their spiritual and moral de- 
velopment, as well as their physical improvement, are linked, 
among us, with work; in the present order of things, after the 
loss of that happy order of things that preceded original sin, the 
natural vocation to work was confirmed by God's command: 
"You shall earn your bread by the sweat of your brow." Con- 
sequently, the obligation to work is first of all every man's per- 
sonal duty, a duty that is embodied, іп a mew and special way, 
in actual paternity and in the preparation for the honor of being 
the father of a family. 

84. As a result, the obliganon to work, аз We noted at the 
beginning of Our Letter, is not prunanly the exercise of а 
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function imposed by some authority—a state, nation, racial 
group, or individual man; it is simply a direct obligation attach- 
ing to personality, and therefore makes the sum of all men in all 
times and regions a vast community of workers. The needs of 
society require that professions be differentiated; distributed 
among them, men work together, each one in his place, at a 
common activity; some work as leaders or teachers, other labor 
under their direction. 

85. When labor 15 carried out in this way, within an occupa- 
tional framework, it is capable of binding workers together in а 
genuine community of life, which can extend beyond the limits 
of space, time, and differences of age. Once, when everydung 
was not so narrowly regulated by the state, there were periods in 
which those who worked at the same trade collaborated greatly 
to their mutual advantage, undeterred by differences іп living 
conditions or citizenship. They saw in the general obligation to 
work a call го carry out the opus Dei, to accomplish and perfect, 
in the same spint, creation im all its lines, for the glory and honor 
of the Creator. And when all these companions in labor through- 
out the world gathered, under the protection of the same heav- 
enly patrons, on the occasion of certain feasts, at the foot of the 
altar to witness the Holy Sacrifice, this was not merely a pious 
ceremony carried out by a random group, but rather the union 
of all participating in the Sacrifice of Christ. They knew that 
Christ, the artisan of our redemption, had thereby supernaturally 
elevated all forms of human labor, had raised and established all 
the partial activities of men in a single opus Der, “Through Him, 
with Him, and in Him is due to You, God, Almighty Father, in 
Union with the Holy Spirit, all honor and glory." That is why 
our hearts go out to the countless Catholic occupational associ- 
ations that are increasingly realizing, in forms adapted to our 
times, the true unity of the kingdom of work, in order to heal 
the schism between classes and the disunity among profession. 
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The family and the state: unifying factors 


86. The richness of human life's vanety, which characterizes 
and supports humanity as a whole, is not limited to the unifying 
elements already set forth. It includes as well two other unifying 
factors which, as durable and stable institutions, further contribute 
to the unity of humanity. These social organisms, which are at 
the same rime living societies, are the family and the state. In any 
period, wherever we see the spiritual and physical life of man 
Bourishing, we always find the family and the state; they proceed 
from human nature itself, which was created as both spiritual and 
corporeal, By internal, natural necessity they are indispensable for 
humanity, which must, in order to fulfill its spiritual and religious 
goal, constantly add new members well prepared to play their 
role, and establish a stable order within Из community. of Ше 
and work. 


Religious character of the family and the state 


87. By their origin, because they proceed from the nature 
common to all men as it was created by God, and by their in- 
herent goal of achieving the unity of humamty which the Creator 
also intended for His honor and glory, these two societies, the 
family and the state, have always worn the halo of a religious 
consecration. As for the family, in Paradise we already see it in 
its initial state of happiness; from that time on, marriage was the 
foundation of the family, and had the character of a religious pact. 
Even among pagans, the memory of this has been preserved in 
various forms; when Christ our Lord came he raised the marriage 
contract between man and woman to the dignity of a sacrament. 
The marrimonial community's lofty origin also sanctifies the fam- 
ily society, into which, moreover, the Man-God himself con- 
sented to enter during his sojourn here below. He even submitted 
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to the sacred yoke of authority within the family, an authority 
proceeding from God, "the husband being the head of the family 
and the wife the heart." By his example, He both ennobled and 
confirmed the duty of obedience to parents, a duty in which an 
original law of human nature is expressed, a law the Creator has 
inscribed within men's hearts. 

88. Similarly, the religious character of the state results from 
the fact that its authority also proceeds from God, and that person 
who holds that authority is acting as a “servant of God." Fur- 
thermore, this fact also shows that the organization of men into 
states, considered independently of original sin, is a necessary con- 
sequence of human nature as it was constituted by the Creator. 
Being a citizen of a state fundamentally implies a religious duty 
and a religious dignity. So-called primitive peoples retain a dim 
consciousness of this: solemn. ceremonies mark the initiation of 
young people into the tribe, which is like an embryonic organized 
state. Among the most highly developed pagan peoples, we also 
find various manifestations of this religious character recognized 
in the community of the state. It is therefore neither to the honor 
nor to the advantage of the modern state in а Christian country, 
and it is naturally also not the fault of the Church, if the majority 
of present-day states rarely or never agree to recognize overtly 
the religious character of the state's constitution, or even com- 


pletely deny it. 


True scope of the notion of the family 


89. After this explanation of the importance of the family and 
the state for the unity of humanity, it will be easily seen that 
absolutely everywhere men are aware that when the family and 
the state come under attack, the very foundation of their life in 
common is threatened. In fact, in our own time, the family, as a 
psychological, juridical, and economic unity, is very gravely af- 
fected, as can be clearly seen from many passages in Our Letter. 
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If in spite of everything the family still appears to be the cell most 
capable of resisting the social body, that is the proof that it is 
rooted in the very heart of human nature. Of course, human 
nature must be understood here as completely involved in the 
internal unity of its spiritual-corporeal life; for it is only when it 
is understood in this way that it is the root of the family, and not 
when it is understood as simply a certain source of physico- 
organic characteristics, considered in themselves and indepen- 
dently. Only because it is the internal unity of a life that is both 
spiritual and corporeal is human nature the root of the family 
which should henceforth be conceived as the “spiritual womb” 
in which human society takes form. The family in fact provides 
all the elements necessary for human life in society, all the for- 
mative, necessary influences, with regard to both the soul and the 
body. All considered, this amounts to saying that the members of 
a social community are what their families are, The importance 
of the care we ought to have for the family in its full and true 
scope follows from everything we have just said. On the other 
hand, despite the grandiose words used, a false conception of this 
care for the family is drawn from the erroneous proposition that 
"It is from the blood, the seat of racial characteristics and their 
principal source, that proceed all man's intellectual and moral 
qualities," Here, in contradiction to the teaching of the Catholic 
faith, sound philosophy, and experience as well, human nature, 
the family, and of course also marriage are considered solely in 
their corporeal aspect. Consequently, this way of conceiving care 
for the family leads toward a disastrous result and disastrous means 
of achieving it that are sometimes and in some ways wholly scan- 
dalous with regard to morality. 


Sickness of the state 


до. It is not only this development of the family that worries 
men today; the development of the state is an equally great cause 
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for concern. In this development we are in fact justified in seeing 
a threat to the foundation of human society and its unity. In the 
first part of Our Letter We have explained the source of the 
modern state's sickness; the latter consists in the fact that the state 
is in some ways too small, and in other ways too great; the au- 
thority of the state is pushed too far in some regards, and de- 
stroyed in others. In addition, if energetic measures are not taken, 
the state faces a terrible crisis, а crisis іп the very idea of the 
state, and one which will end up being the true crisis of human 
social life. 


Essential remedy for the state 


91. As regards the domain of the state's activity, salvation must 
firt be sought in this direction: the Church must return to her 
essential functions. By doing so, she will ensure the proper de- 
velopment of the social organizations that are constituted, 
founded on the common appurtenance of men to a place and a 
profession; organizations which, as natural though not essential 
societies of life in common, have in principle an inherent right, 
not derived from the state, to govern themselves, and normally 
must be recognized by public law. When that happens, the state 
is relieved of a burden, and the development of men in their 
natural capacity for life is furthered at intermediate stages; this 
permits them to shape a unified social will without anything un- 
reasonable being required of individuals, 


Relations among states 


92. Relations among states are currently deteriorating as well. 
We have expressed Our view on this several times earlier in the 
first part of this Letter. We have discovered a very precise cause 
for this detenoration, namely a dynamism peculiar to the modern 
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state. This dynamism constantly attacks the already rather weak 
links between states, and threatens to break them altogether, thus 
completely destroying the unity of the human family that includes 
all men and all peoples. We, who through Our God-given office 
are the father of all men, do not wish and must not allow this 
to happen. For all peoples are brothers in justice and love, not 
only by virtue of their nature—this much, to the shame of our 
present-day civilization, was acknowledged even by pagans such 
as the Stoics—bur also, especially, and far more profoundly, in 
their brotherhood through the Redeemer of the world. 


Court of justice 


93. This fratemal unity of peoples must be given visible ex- 
pression by establishing a Court of Justice with its own authonty, 
in appropriate cases, over all peoples. In the event of conflicts 
between peoples, this Court of Justice would have the power to 
summon them before its bar for a fair trial, or to make known 
its opinion, and if necessary, to render a decision binding on all 
parties to cases under its arbitration. Eminent Church doctors 
such as Saint Augustine, Saint Thomas Aquinas, and Saint Robert 
Bellarmine, and great theologians such as Francis of Vitoria and 
Francis Suarez, have set forth the principles of international law; 
they unanimously affirm that because the social nature of man is 
capable of constant improvement, it requires from within such a 
common institution among states, If sovereignty is properly un- 
derstood, no infringement of the sovereignty of individual states 
will result fram such an institution. 

Undoubtedly, this institution presupposes that all men share the 
same spiritual attitude, and this is clear from the failure of the 
efforts that have already been made. This attitude can take root 
only in Christian teaching, which includes true natural law, and 
of which the Church must be recognized as the depository and 
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distributor, continuing in the role that she has already so often 
fulfilled in her mission of peace. 


H. The Plurality of Humanity 


94. Thus humanity, because of the supernatural and natural 
principles on which it is founded, constitutes a genuine unity 
Which is invested with the Holy Spirit, the spirit of Order and 
Love. In the kingdom of this spirit on our earth, "citizens are 
united wirh citizens, peoples with peoples, and in sum, all men 
are united in the memory of their first parents, not only by a 


bond of sociability, but also by a bond of fraternity,” as Saint 


Augustine splendidly put itf 


lale internationalism 


Hence Christians must not allow themselves to fall into the 
kind of humanitarianism found in all the possible forms of an 
internationalism that mixes and confuses all sorts of things and 
peoples. The reason is that humanity assuredly constitutes a gen- 
uine unity, bur a unity within a well-ordered plurality. And for 
the same reason, it appears that humanity finds its ongin and 
mode of development in the spirit, and first of all, in the Holy 
spirit, which cannot produce, approve, and sanctify a social life 
in which there is neither order nor unity in plurality, And the 
same father of the Church, Saint Augustine, rises up in opposition 
to precisely this state of mind, which mixes and confuses every- 
thing absolutely indiscriminately, and considers only the absolute 
character of being à man. Once again, Saint Augustine calls upon 
the Holy Spirit to establish the foundation of relationships with- 
in humanity, among persons and among groups. Speaking of 
the terrestrial realm of the spirit, he exclaims: "ir is certain that 
we are not obliged to provide all things to everyone, but we 
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are obliged to love everyone, and injustice. toward anyone is 
unacceptable.” 


The fact of plurality 


95. If we abstract from persons and families as constituting the 
primary, intangible, original, and stable element of social life, plu- 
rality in humanity is manifested through the formation of count- 
less groups. We are concerned here only with groups that form 
one body with human nature and the unfolding of its life, The 
formation of such groups is dependent upon the common char- 
acteristics of man's physical or spiritual attributes; it can also be 
dependent upon certain general conditions that result from man's 
life in space and time. In addition, the basis for the constitution 
of groups is provided by being involved together for a long time 
in the same sort of work, and also by having the same conditions 
of life on the economic and social level. Further, human nature, 
by irs essential, irresistible disposition to live in states, provides 
the occasion and inner impulses for forming various social unities. 
Finally, by Divine decree, Christ, “the cornerstone the builders 
rejected," is Himself at the origin of the formation of a society. 
This multiplicity of groups, which moreover intersect each other 
in various ways, conceals within it, by the diversity of the interests 
involved, the danger of fractions and conflicts. But anyone who 
considers the unity of all men, first of all in humanity, and then 
in the Holy Spirit, the Spirit of true order and of love, must be 
prepared to give, not everything to everyone, to be sure, but to 
each his own, and thereby help avoid the danger We mentioned. 


The formation of separate groups 


96. In the very formation of groups a process of particulariza- 
tion, separation, differentiation occurs. But we must always insist 
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that this is never anything but a particularism within the overall 
human unity; unaided reason declares it and Christian revelation 
teaches it very firmly, as We have already repeatedly shown. This 
being the case, it is appropriate, in discussing this particularism in 
connection with its intimate and necessary. relationships to hu- 
manity as а whole, to establish in very general terms a few doc- 
trinal points, both negative and positive, 


Three criteria of the falsity of a human grouping 


97. Let us take first the negative points. These all derive from 
the proposition that no group, no particular social organism, can 
constitute a genuine human unity unless it is connected with the 
general unity of humanity. Within this fundamental proposition 
are included, if we analyze it, three criteria or value judgments. 
The first is this: A group which, by the way it is established and 
its members bonded, suppresses and destroys the inviolable source 
of humanity itself, namely, the internal unity and liberty of the 
human person and the internal unity of the family, is itself marked 
with the sign of inherent falsity and non-value. The second: A 
group which, because of its own social type, pursues goals and 
proclaims values that contradict objective goals and values con- 
stituting the inner unity of humanity, is also marked with the sign 
of inherent falsity and non-value. The third: A group that claims, 
for its own advantage, an extensive totality, that is, one which, 
because of its own goal and the value it attributes to itself, seeks 
to determine the content of all other goals, all other values of 
social life, makes a mockery of the fundamental structure of hu- 
manity, with its ancient unity in its authentic plurality; such a 
group once again marks itself with the sign of inherent falsity and 
non-value. 
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Three criteria of a justifiable group 

95. Here now are the positive doctrinal points. These all derive 
from the proposition that every group, every particular society, if 
it is truly a human unity, will bear fruit for humanity considered 
as a whole. This proposition can also be analyzed into three cri- 
teria or value judgments. The first is: The fecundity of a group is 
shown by a certain characteristic vigor, which is a source of con- 
sistency and solidity, and which the group provides for the fam- 
Шез it brings together. The second: The special know-how with 
which the group grasps and realizes the general, objective goals 
of humanity enhances humanity's pursuit and achievement of 
these values and goals. The third: Every group, simply by living 
in accord with its own essence and all its demands, and by being 
in that way an intensive totality, supports and gives life to 
the internal edifice of humanity, namely its genuine unity in its 
genuine plurality. 


One law for all 


99. It may happen that, in the case of a particular group, a 
given goal is sometimes desirable and within reach; it can happen 
that a given means is useful for achieving it; but in that case, the 
goal does not constitute a real Good if it can be attained only by 
sacrificing the order of justice and love that ought to reign in this 
world. The basic principle and the three criteria set forth above 
in the negative propositions remain the primary rule, always and 
in all circumstances. Just as there is по special moral law for great 
geniuses, so there is no special rule of private morals for any 
people, whatever its degree of development, real or imagined, or 
for any other group. Hence it is clear that the negative proposi- 
tions formulated above ultimately include a positive truth that 
repels any subterfuge, namely, that every result proceeding from 
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man, Whether by commission or omission, must, in order to es- 
tablish its final value, be measured by this rule: Does it put God's 
stamp soll more deeply on the world, the stamp of the God of 
justice and love? Does it make still clearer, in the men who are 
acting, their resemblance to God? 

When this is nor the case, it makes по difference how useful 
and successful the results are; their realization makes no direct 
addition to their actual value, and it is therefore blasphemous 
when in such cases peoples and their leaders claim that their suc- 
cesses are proof of Divine benediction, as if success were a ашпа 
of particular favor. 

100. These then are the doctrinal points, both negative and 
positive, that can in а general way be considered in relanon to 
social particularisms and particular groups, We have been con- 
cerned to determine the mutual relationships among these groups, 
and to situate them within the general life of humanity, However, 
because of current circumstances, certain special points demand 
separate examination. 


1. The state; its proper function 


гот. First of all, regarding the state. After the family. the state 
is the most important of the particular societies of natural social 
Ше. In accord with its origin and nature, it must be an organi- 
zation that creates order to safeguard law and human well-being 
in society. It follows that it is the very essence of the state to 
recognize that all its members, without exception, have a right 
to equal protection of the law. And the law that it is called upon 
to safeguard can derive from no source other than the one from 
which the state derives, thar is, from the order that is moral, 
universal, and valid for all men, including natural law: that is the 
supreme rule leading the state to safeguard law. This doctrine is 
valid in all circumstances, even when the state is composed solely 
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by members of a single race—a case that is hardly imaginable. If 
the state is to remain a genuine state, and fully realize itself in its 
natural function, that is, develop an intensive totality, then the 
following proposition must be absolutely rejected as fae: “The 
pomary source and supreme rule of all legal order is racial in- 
stinet." It goes without saying that the same would be true with 
regard to any given national instinct. 


Mitigation of excessive state activity 


102. In any case, the general re-awakening of the state's aware- 
ness of its true role, in the sense of a limit on its direct interven- 
tion, would lead it to mitigate the dynamism of the modern state, 
against which people are rebelling, and which is manifested 
within the state as well as in international relations. This would 
facilitate the organization of different states into a relatively ef- 
fective, unified system based on international law, and this would 
in turn make it possible for individual states to work together to 
set up larger economic unities, In addition, by reducing the dy- 
namism of the state in this way, the common, peaceful, and pro- 
ductive life of various groups, whether national or racial, within 
a single state entity would be facilitated. In fact, exaggerated direct 
activity of the state, especially in the area of spiritual life, has no 
doubt made more acute the deplorable current problem of so- 
called minorities and different national groups, and this hinders 
the pursuit of state unity, to the extent that the latter is legitimate. 

When the stare, conducting its life in accord with its proper 
function, has finally succeeded in gradually bringing back to life 
an awareness of moral and spintual principles among members of 
its community, then it will deserve to be the object of the duty 
and virtue we call patnotsm, and which is required by the moral 
order and by God. 
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2. Territorial nationality 


103. It remains to say something about what is termed the unity 
of the people or association in a single community. іх is clear that 
just as in the case of nature or race, when everyday language tries 
to define this kind of grouping, it does not always use the same 
terms. By the term "territorial nationality" (peuple, Volk, Folk- 
stum) we may refer to an association of men more or less con- 
scious of what they have in common, insofar and inasmuch. as 
they were born on the same soil and are consequently perma- 
nently marked by the same personal characteristics. 


Territorial nationality distinguished from the state 


104. Such а territorial nationality, taken in and of itself has no 
direct relation to the essentially political achievement constituted 
by the state. It would therefore be false to consider in advance as 
unnatural the fact that human groups belonging to different ter- 
ritorial nationalitics may be brought together in one state, or that 
members of the same territorial nationality may live in different 
states. It would be equally false to claim that such a group has 
any absolute natural right or natural duty to seek political union 
with a state in which it is represented by a sizable minority. of 
citizens. And it would be equally false for that state to claim any 
kind of sovereign power, no matter how and under whatever 
pretext, over a group of irs own territorial nationality belonging 
to another state, 


Territorial nationality in foreign lands 


105. The ality. of such a claim also derives from the fact that 
it would be an inexhaustible source of concern in the world, and 
from a political point of view, would make members of thar 
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community suspect throughout the world, and give other states 
legitimate reason to defend themselves against them with all the 
means at their disposal. That is why it is all the more clearly the 
duty of a territorial nationality that has members dispersed beyond 
its native soil, or which sends them to take up residence in foreign 
lands, to limit itself to not forgetting them, to helping them in 
time of need, and as for the rest, being proud to participate in а 
major way in the life of humanity by providing valuable men 
who have been shaped by their connection with the homeland. 
It is naturally inevitable that the new land where the emigrants 
have taken up residence should begin to exercise on them the 
formative social power it exercises on all those who live there 
together, and it would not even be legitimate to өсек to prevent 
this. But the more the mother country's gift of its children is 
disinterested, the more it will receive in return from them in time 
of need. Many peoples of the old world have had this experience 
in recent years. 


3. The nation 


106. Our teaching on the relation among men in the body of 
the nation 15 similar to Our teaching on territorial nationality. 
Unlike the latter, the naton emerges from the circumstances of 
common life, noc so much in the same place as in the same time. 
The nation is a large association. of men who have common 
memories and whom a common tradition, particularly with re- 
gard to spiritual culture, has shaped and continues to shape. Like 
territorial nationality, this bond in the body of the nation has a 
powerful formative influence on the thought, will, and sensibility 
of individuals and families, and this consolidates the body of the 
nation itself it stimulates and gives life to humanity's overall effort 
to achieve general goals, to realize the values assigned to man, 
That is why every citizen, exercising the virtue of piety, has the 
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duty to be grateful to his nation, to be attached to it, for it is 
above all che nation chat maintains the common tradinens, and 
it is the nation from which he proceeds and on which his life is 
dependent at all times, 


The nation is distinct from the state 


107. But just as in the case of territorial nationality, and for the 
same reasons, this bond within a national body does not in itself 
give us the direct right to conclude that belonging to a nation 
implies belonging to a given state. Belonging to a piven state is 
in and of itself distinct from belonging to a nation. The opposite 
view, which is widespread, denves from a more or less artificial 
idea of the nation that relies far too much on a shared language, 
and takes far too little account of the bond—which is nonetheless 
of capital importance—between a national group and its collec- 
rive historical tradition, and ultimately indicates less a nation than 
а state that is founded or to be founded on the basis of a shared 
language. We have personally experienced this. For the solution 
of tlie “Roman question" was made possible only by abandoning 
this false idea of the nation, which would necessarily have entailed 
the maintenance of the integrity of the state, and returning to the 
true idea of the state, which is based on history. 


Nationalism 


108, Consequently, all the conclusions at which We have ar- 
rived with regard to the relations with the state and with other 
states apply equally well to territorial nationality and to the nation. 
The nation has the right to fully develop its own nature, that is, 
ta be intensively totalitarian; but it does not by itself have the 
exclusive right to control the legal order or the state, and still less 
the Church; it does not have the right to be extensively totali- 
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tarian. For in that case we would have nationalism. We are aware 
of the disagreeable overtones this word has already acquired mn 
many languages. In it, a genuine perversion of the spirit is ex- 
pressed. lt is a grave criminal offense to urge men, and especially 
adolescents, to move in this direction, using every means at hand; 
and it 1s all the more criminal because it perverts the noble 1m- 
pulses of the soul that the nation and territorial nationality awaken 
in every man of sound mind and body. These impulses are pro- 
faned by being unjustly put in the service of politics and its goal 
of gaining power, 


Duties to the nation 


109. When on the other hand men, and especially young peo- 
ple, seek assiduously and faithfully to fulfill their entire duty with 
regard to their nation, they are acting in the nght way, and ful- 
filling their obligations to the divine moral order, and in particular 
to natural law. Our Lord Jesus Chast himself did this when he 
taught the people of the Old Testament; it caused the Messias to 
weep over Jerusalem; it is in perfect accord with the feelings of 
the Church which, as a visible, historical society, cannot avoid 
encountering nations in 3 positive manner on the terrain of 


history. 


Possibility of a second fatherland 


110. Let us add this: Men can really give themselves another 
fatherland, thev can really incorporate themselves into a second 
territorial nationality; similarly, through major events, it is possible 
for them to be gradually incorporated, without being forced to 
do so, into another complex of traditions, into another national 
society, To deny this would be to see man's life in common as 
having a rigidity which, because of its development in time and 
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space, it absolutely cannot have, Moreover, if it were rigid іп this 
way, none of the existing nations would ever have been able to 
establish themselves. 


4. Race апа racism 


111. When we arrive at the issue of race, we find a striking 
example of the harm caused by the false, sentimental, and almost 
mystical way of speaking that has been applied to the ideas of 
nation, people, and state. There is so little agreement, whether 
in scientific terminology or in common usage, with regard to the 
meaning of the terms "race" or "racial link" that we find them 
used today 
tion or à people. In addition, the expression "racial link" usually 


and still more in the past—solely to designate а na- 


signifies, in modern scientific vocabulary, certain definite physical 
characteristics which age Реттпапети апа СУЕТ ТЬ Ec? a group of 
human beings. In. relation with the physical constitution, which 
is itself marked by these bodily traits, we constantly observe cer- 
tain mental characteristics. If the term "race" is used to refer only 
to these obvious facts, and if the individual racial characteristics 
are not assumed to remain constant over too long a time, then 
the use of this term remains within the limits of verihable ob- 


servation. 


Negation of human unity 


112. But the term "racism" is used to refer to a great deal more 
than that. Then the word contradicts the negative conclusions 
already established in this Letter, which are based on the teachings 
of the Faith, on the testimony of philosophy and other branches 
of knowledge, and on experience as well. It contradicts them with 
regard to the authentic divisions within human social life. It con- 
tradicts in both theory and practice the principle that categories 


Flunani Genens Cintas 


237 


or genuinely human lines of separation cannot be admitted unless 
they themselves participate in what forms the common bond of 
humanity. For the theory and practice of racism, with their dis- 
tinction between superior and inferior races, ignore the unifying 
bond whose existence 1s demonstrated by the three kinds of tes- 
umony mentioned above, or at least they deprive it of any prac- 
tical scope. One has a night to be surprised that, confronted by 
these facts, there are still people who claim that the doctrine and 
practice of racism have nothing to do with Catholic teaching on 
faith and morals, nothing to do with philosophy, and that they 


remain a purely political issue. 


Negation of human personality 


113. Qur surprise at this incomprehension increases when the 
three criteria proposed to reinforce these negative conclusions are 
applied to racism. The first criterion showed that the inner unity 
and free will of the human person were necessary conditions for 
founding any genuine human society. But if the racial community 
is го be the source of all other forms of society, the human per- 
son's inner unity and free will have to be guaranteed. Racism 
does not accord the human person its rights and its importance 
in the formation of society. It claims that the fact that individuals 
have the same blood irresistibly involves them in a single current 
of physical and psychological characteristics. Any other expla- 
nation makes it impossible to understand the hopeless position 
racism assigns to the races it considers inferior. Any other inter- 
pretation fails to account completely for the mechanism of racist 
legislation that judges all individuals of a given race by means of 
the same ethnic formula. 

114. How can we reconcile these views with the basic person- 
ality, with the physical, special, psychological unity represented 
by each individual? How can they be reconciled with the muluple 
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influences of the material and spiritual environment? For only 
tendencies and nothing more can be inherited through the blood, 
not definitive, already formed qualities, And the developiment of 
character—leaving aside the possible effects of man's free will — 
is affected by the environment, and especially as regards upbring- 
ing, at least insofar as the psychological tendencies that depend 
on the physical organism are concerned. 

115. These remarks suffice to show that many of the primordial 
doctrines of Catholic faith and morals have been ignored by rac- 
im: for instance, the doctrines concerning the human person, 
free will, the unity of soul and body, and finally divine grace, 
with regard noc only to its efficacy but ako to its mode of op- 
eration. Racism also contradicts many truths affirmed by philos- 
ophy and modern science, which the Church cannot and will not 
ignore. 


Negation of the true values of morality and religion 


116. The same close relanonship with the doctrines of faith, 
morals, and scence appears when racism is subjected to the sec- 
ond criterion. We established earlier in. discussing the undeniable 
unity of the human race, We said in particular that when a group's 
social constitution affirms goals and values in opposition to those 
that objectively serve the bond of humanity, it betrays by this 
very fact its inner mendacity and poverty, But racism denies, prac- 
tically if not theeretically, that there are objective goals and values 
common to humanity as а whole, 

117. Let us examine racism's moral teaching, whose ewential 
thesis We have recently been obliged to condemn. “The strength 
of the race and the purity of its blood must be preserved and 
preserved: any means that serves this end is, for that reason alone, 
good and legitimate," That is the rule of racist morality. We ask: 
Doesn't such a principle deny the existence of an objective moral 
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order valid for all men and all times? Doesn't it abandon. that 
order to the arbitrary will and instinct of particular races? 

118. Nevertheless, even the pagans acknowledged the existence 
of this universal moral order when they saw its origin in a divine 
and simple principle. Anstotle observes; "He who asks that law 
govern is asking that God and reason alone govern," Cicero says 
the same." Among the Christians, Saint Jerome says: “One law, 
written in our hearts. extends to all nanons, and по man is un- 
aware of thus law.” Finally, Saint Augusune: "There is no soul 
capable of reasonable thought in which God does not make his 
law heard," 

119. In any case, the existence of a natural moral law, which 
all men carry in their hearts, and which is written by the Creator, 
is taught by Holy Scripture." Hence the racist rule of morality i 
once again in conflict with Catholic teaching in matters of faith 
and morals. It constitutes in addition a permanent threat to the 
security of public and private life, and to every kind of peace and 
order in the world. This world has become aware of the crisis it 
is suffering. In the past, this crisis was already not primarily social 
and economic in nature, and under the influence of this destruc- 
five doctrine it has developed objectively into an immense crisis 
of all morality. 


Religion is not subordinated to race 


120, But racism is not satisfied with denying the value of a 
universal moral order as а blessing that unites humankind; it fur- 
ther denies that essential values have an equal and general role to 
play in the domains of economy, art, science, and above all, re- 
ligion. It maintains, for instance, that each race should have its 
own science, which is to have nothing in common with the 
science of another race, especially if that race happens to be in- 
ferior. Although the unity of the whole of human culture is 
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important to Catholic faith and to morality, let us limit ourselves 
here to considering only the relations between race and religion, 
Concemung this connection, we have recently drawn attention 
to the false racist thesis that asserts that “Religion is subordinated 
to the law of the race and must be adapted to that law." In their 
research, noted scientists have compared various peoples and also 
the differing stages of development of peoples taken individually, 
They have declared that there is oo direct connection. between 
race and religion: the result of their studies is, on the contrary, 
to demonstrate the religious unity of humanity. 

121, As soon as a philosophy succeeds in clarifying the essential 
elements. of religion, the absurd contradiction that implies that 
religion could ever be the result of a purely human aspiration 
explodes, This is, however, the thesis that racism is forced to 
defend. On the contrary, religión is based on the relation berween 
the human person and a personal Being distinct from man, and 
on which man totally depends. 

122. Above all, our Catholic faith teaches us as a fundamental 
truth that there ix one God for all men and for all races, "the 
Father of our Lord Jesus Christ" (Ephesians 1:3). The Christian 
religion, the only true religion, is thereby fundamentally adapted 
w all and ordained for all races. Anyone who denies this truth 
contradicts ап essential manifestation of the Church's life, which 
is, moreover, expressed іп the universal mission with which she 
was entrusted by her Founder: "All power over heaven and earth 
was given ro me. Go, therefore, and make disciples of all nations, 
baptizing them in the mame of the Father, and of the Son, and 
of the Holy Ghost, teaching them to observe all char 1 have com- 
manded vou" (Matthew 28:19-20). 

The conduct of the Church, insofar as it is the continuation 
of the Ше of Christ who, as the Man-God, 15 simultaneously true 
God and true Man, is precisely and necessarily adapted to all 
authentic human conditions and all historical, legitimate devel- 
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opments of peoples and groups. It puts no people or group under 
any constraint in order to impose on it anything contrary to its 
true nature. But no one can receive the Christian religion in any 
way other than as a pure grace and gift, as an obligation laid upon 
him by God. Consequently, he cannot change it in any way, 
otherwise it ceases to be the Christian religion. Indeed, the loss 
of its objective and obligatory character would cause religion to 
lose completely its characteristic of universality. 


Racism destroys the structure of society 


123. Simple respect for reality, as manifested in its consistency, 
in the light of divine revelation, many sciences, and experience, 
does not allow the Catholic to remain silent when confronted by 
racism. For as a Catholic, respect for what is must always be his 
essential trait. Therefore it must be repeated that racism cannot 
stand up ro the test of the third negative criterion already estab- 
lished. According to this criterion, any group that claims an ex- 
tensive totality, that is, which judges the content of all other 
purposes and values from the standpoint of its own purpose and 
fundamental scale of values, destroys the basic structure on which 
humanity depends in order to achieve true unity in authentic 
plurality. Thereby it reveals its inner falsity and its poverty. Now, 
this is precisely what racism does, either in Из theory or іп its 
practice. It makes the fact of racial grouping so central to its 
system, assigns it such an exclusive significance and efficacy, that 
in comparison all other social bonds and groupings no longer have 
a distinct, relatively independent individuality or foundation in 
law. Through an abusive extension of racial values, the entire life 
of society is reduced to a rotality whose unity is wholly mechan- 
ical. It is deprived of precisely that form that the spirit gave it: 
true unity in real plurality. 

124. When racial value is oversimplified and made central and 
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exclusive, it confuses and obliterates all other notions, Through 
its totalitarian extension, it realizes a type of society that exactly 
resembles the internationalist society that racism claims to oppose 
and that We Ourselves are combating. Im concept of the world 
tow simple, primitively simple. 

Young people exposed to these 1deas about the world become 
fanatical when they accept them, and nihilistic when they reject 
them. Both atrirudes are possible if hearts and minds have become 
incapable of appreciating the manifold riches of the True and the 
Good, riches which, in their broad extent and unity, can only be 
the heritage of an authentic spiritual life, 


Disastrous effects on youth and on education 


125. Wretched youth, wretched parents, wretched teachers, to 
whom the fundamental law of racist education offers no view- 
peint other than fanaticism or nihilism! Let Us lay before the 
whole world this shameful educational principle, which We re- 
cently stigmatized as false: “Тһе goal of education is to develop 
the race's characteristics and to inflame the mind with an ardent 
love for its awn race, considered as the supreme good." For the 
young people whom such a doctrine threatens to lead into spir- 
itual destitution and decay, We cannot pray too fervently to Him 
who is the divine Teacher, the one who in His own Person of- 
fered а perfect model that united, with incomparable breadth and 
magnitude, the natural and the supernatural in their totality. We 
shall pray to Him who said: "T came that they may have life and 
have it more abundantly” (John 10210). 


The diversity of races 


126. Would that the world were free of this mistaken and 
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and indigenous races, and assumes invariable differences in blood! 
Certainly there exist today more or less perfect, more or less de- 
veloped races, if they are measured by the ourward manifestations 
of their cultural life. But these differences are determined by the 
environment, in the sense that, setting aside the effects of the 
exercise of free will, only through the influence of the enviren- 
ment could fundamental racial characteristics develop in one or 
another manner, and continue tà develop. Even 1f we grant that 
these primary tendencies, or those that later emerge on account 
of race, set the direction and even the limits of this development 
and the influence of the environment, they do not provide the 
bass for essential differences that might arise among particular 
races with regard to religious, moral, and cultural life. This truth 
emerges from the teaching we derive from revelation as well as 
from philosophy and other branches of knowledge. 


Influence of the environment 


127. These teachings tend to demonstrate the original and es- 
sential unity of the human race, along with the fact that its fun- 
damental tendencies are not due to primitive differences of blood 
but solely to the influence of the environment, including the 
spiritual environment. Some large, isolated human groups have 
been subjected to such an influence over long periods of time. 
In that respect the positive development of various racial tenden- 
cies, through the diversity of particular races, occurs in exactly 
the same way as the development of other elements shaping hu- 
man communities, These tendencies put on the whole the clear 
stamp of a vital individuality, and enrich the life of humanity as 
a whole. The only influence in this fertile and positive devel- 
opment of different races in the world today—again, apart from 
the influence of human freedom—is in the favorable or unfa- 
vorable disposition of the past or present environment. 
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Practical consequences for colonization 


128. Logically, then, the existence of more or les developed 
races implies по race question, whether we consider it from the 
standpoint of biology or of theology in the sense of divine clec- 
поп or rejection. In principle and іп practice, the matter comes 
down to the influence of the environment. If the colonizing 
nations, urged on by political ambitions and the thirst for material 
gain, neglect their duty to raise the cultural level of certain human 
groups by means of beneficent political, social, and economic 
measures, and in that way fail to imite the constant example 
of the Church in her missionary work, and if in certain cases 
they even keep the colonized peoples at this inferior level, then 
they are violating the elementary principles of Christian morality 
and natural law. These principles concerning the respective 
rights of the colonizers and the indigenous peoples were, more- 
over, set forth by the Church shortly after the discovery. of the 
New World, In spite of the frequent, deplorable offenses: men 
driven by ауапсе and political ambition then committed against 
these principles, the latter nevertheless left their imprint. Thus 
today we see that they have been adopted among the proud, 
powerful peoples of South America, who have a bright биге, 
Ths is a living proof, let us note, of the execution of divine plans 
in the diversity and mixture of races On the other hand, what 
would have been the result һай racism exercised Из destructive 
power without constraint іп the colonization of these regions? 
No doubt something analogous to what would have happened 
to the leading role of European peoples—themselves a mixture 
of diverse races—had they been "purified" by racism. 

129. Although not based on its more recent assumptions, racism 
long exercised its pernicious influence on certain parts of the 
Amencan content, There, the idea of a fixed distinction be- 
tween inferior and superior races has been kept alive not so much 
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by the surrounding circumstances as by the artificial nurturing of 
prejudices. And the application of this idea is carried out by un- 
leashing the basest human instincts in the so-called lynch law. 
And it is still evident in those who are and wish to be branches 
of Christ, members of His mystical Body, and yet who as a matter 
of principle or practice are not willing to acknowledge that the 
House of God is open to all races and is the visible expression of 
their brotherhood in Christ. 


Recommendations on race relations 


130. That is why men of good will should do everything they 
can to put an end to all unmustakably defamatory and discrimi- 
natory distinctions in public life, so that relations among social 
groups may be regulated solely by interracial justice and charity, 
But no one will reasonably consider as discriminatory such dif- 
ferences and social separations as brotherly love and prudence may 
counsel to the advantage of all the different races in view of their 
actual circumstances. Just as there are unwritten matrimonial im- 
pediments arising from differences of age, education, social con- 
ditions and origin, and even from bodily conditions, which the 
prudence of parents, the wisdom of those immediately concerned, 
and an experienced pastoral guidance have always been wont to 
consider, so there are also such actual, even if not unchangeable 
and rigidly normative, circumstances in the relations of the races. 
The races will observe them in their own interest, in accordance 
with the oft-quoted words of Saint Augustine: "we are not 
obliged to provide all things to everyone, but we are obliged to 
love everyone, and injustice toward anyone is unacceptable," 
These unwritten matrimomal impediments between races аге 
preferable to written ones, particularly if written impediments 
would attack the personal rights of individuals and the institution 
of matrimony as а Sacrament instituted by Christ and exclusively 
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subject to the Church. And rightly so, for what a fearful insult to 
a race and what a degradation of humanity ii committed when 
marrage between the members of different racial groups is sys- 
tematically prohibited yet попе take offense. at unlawful sexual 
intercourse between members of different groups! 


5. Jews and anti-Semitism (religious separation) 


131. Those who have placed race illegitimately on a pedestal 
have rendered mankind a disservice. For they have done nothing 
to advance the unity to which humanity tends and aspires, One 
naturally wonders if this end is Githfully pursued by many of the 
principal advocates of a so-called racial purity or if their aim is 
not rather to forge a clever slogan to move the masses to very 
different. ends. This suspicion grows when one envisages how 
many subdivisions of a single race are judged and treated differ- 
ently by the same men at the same time. le is further increased 
when it becomes clear that the struggle for racial purity ends by 
being uniquely the struggle against the Jews, Save for its svstem- 
atie cruelty, this struggle is по different іп true motives and merh- 
ods from persecutions everywhere carried out against the Jews 
since antiquity. These persecutions have been censured by the 
Holy See on more than one occasion, but especially when they 
have worm the mantle of Christianity, 


The present pensecution of the Jews 


132. As a result of such persecution, millions of persons are 
deprived of the most elementary rights and privileges of citizens 
in the very land of their birth. Denied legal protection against 
violence and robbery, exposed to every form of insult and public 
degradation, innocent persons are treated as criminals though they 
have scrupulously obeyed the Law of their native land. Even those 
who in time of war fought bravely for their country аге treated 
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as traitors, and the children of those who laid down their lives 
in their country’s behalf are branded as outlaws by the very fact 
of their parentage. The values of patriotism, so loudly invoked 
for the benefit of one class of citizens, are ridiculed when invoked 
for others who come under the racial ban. 

In the case of the Jews, this flagrant denial of human rights 
sends many thousands of helpless persons out over the face of the 
earth without any resources. Wandering from frontier to frontier, 
they are a burden to humanity and to themselves. 


Question not of race but of religion 


133. But however unjust and pitiless, this campaign against the 
Jews has at least this advantage, if one can put it so, over racial 
strife, that it recalls the true nature, the authentic basis of the 
social separation of the Jews from the rest of humanity. This basis 
is directly religious in character. Essentially, the so-called Jewish 
question is not one of race, or nation, or territorial nationality, 
or citizenship in the state. It is a question of religion and, since 
the coming of Christ, a question of Christianity. 

How utterly misguided is such a policy toward the Jews, how 
harmful and ineffective for the very purposes it seeks to accom- 
plish, can only be seen when we compare it with what the 
Church has ever taught and practiced in this connection, and with 
the lessons of history. 


Position of the Church with Regard to Judaism 


Teachings of Revelation 


134. If we look upon the matter from the historical standpoint, 
we find that in the history of the human race only one people 
has had a calling, properly so called. This is the Jewish people, 
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who were chosen by Almighty God to prepare the way in history 
for the Incarnation of His Only-Begotten. Son, “Who are the 
Israelires, who have the adoption as sons, and the glory and the 
covenants and the legislation and the worship and the promises; 
who have the fathers, and from whom is the Christ according to 
the flesh... ?" (Romans 4:43). 

135. The vocation of the Jewish people culminated in a wholly 
unique and unprecedented historical occurrence that interrupted 
and transformed the history of the world. At a definite moment 
in ume, іп а definite locality, іп one of the tribes of the Jewish 
people, through the operarion of the Holy Spirit, the person who 
had been announced and awaited by the prophets of Israel for 
centuries was born from a Jewish mother: Jesus Christ. His mis- 
sion and his teaching were the completion of the historic mission 
and teaching of Israel; His birth, life, sufferings, death, and res- 
штеспоп from the dead were the fulfillment of Israel's types and 
prophecies. Extraordinary as was this occurrence, it was linked 
with another по less extraordinary and also unprecedented in his- 
tory. The Savior, whom God had sent to His chosen people after 
they had prayed and longed for Him for thousands of years, was 
rejected by that people, violently repudiated, and condemned as 
a crminal by the highest tribunals of the Jewish. nation, in col- 
lusion with the pagan authorities who held the Jewish people in 
bondage. Ultimately, the Savior was put to death, 

Through the sufferings and death of the Savior, the work of 
the Redemption was wrought for all humanity; the sins of the 
world were taken away; the doors of Heaven were opened; man 
was restored by the Second Adam to the privileges trom which 
be had been excluded by the sin of his first parents, and the 
spiritual kingdom of Christ was established. for eternity. The 
Redemption opened the doors of salvation to the entire human 
race; it established a universal Kingdom, in which there would 
be no distinction of Jew or Gentile, Greek or barbarian, The very 
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act by which the Jewish people put to death their Savior and 
King was, in the strong language of Saint Paul, the salvation of 
the world. 

136. On the other hand, blinded by a vision of material dom- 
ination and gain, the Israelites lost what they themselves had 
sought. A few chosen souls, among whom were the disciples and 
followers of Our Lord, the early Jewish Christians, and, through 
the centuries, a few members of the Jewish people, were an ex- 
cepaon to this general rule. By their acceptance of Christ's teach- 
ing and their incorporanon into His Church, they shared in the 
inhentance of His glory. but they remained and still remain an 
excepnon. “What Israel was seeking after, that it has not ob- 
tained; but the chosen have obtained it, and the гем have been 
blinded" (Romans 11:7). Saint Paul adds: "But by their offense," 
that is, through the Jews rejection of the Messias, "salvation has 
come to the Gentiles" (Romans 11:11). 

Moreover, by a mystenous Providence of God, this unhappy 
people, destroyers of their own nation, whose misguided leaders 
had called down upon their own heads a Divine malediction, 
doomed, as it were, to perpetually wander over the face of the 
earth, were nonetheless never allowed to perish, but have been 
preserved through the ages into our own time. No natural reason 
appears to be forthcoming to explain this age-long persistence, 
this indestrucuble coherence of the Jewish people. 


Saint Pauls teachings 


137. Addressing the Gentiles, Saint Paul clearly indicates the 
apparent contradiction between the unbelief of the Jews and the 
providential part that God's Providence has permitted them to 
play in the world's salvanon. Bur he goes further still, and points 
out that there is no reason to despair of Israel's salvation, since 
the Redemption accomplished through the rejection of the 
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Savior and His death extends its fruits not to the Gentiles alone, 
bur aho to the very people who rejected Him, on the sole con- 
dition that this people repent and accept Him as their Redeemer. 
“Зо they too have not now believed by reason of the mercy 
shown you, thar they too may obtain mercy" (Romans 11:31). 

138. Although the Gentile world, in so far as it is converted 
to the teachings of Christ, now shares in the fruits of those prom- 
ises Which were rejected by the Jews, the Gentiles are nor to 
boast, In а striking metaphor, Saint Paul compares the people of 
Israel to an olive tree, onto which have been grafted branches 
from a wild olive (Romans 11:16—24). The root of this tree, the 
pamiarchs of the Old Law. is holy; and so, at least through their 
onginal vocation, are its branches, Certain branches, however — 
the unbebeving Jews—have fallen from the tree. In contrast to 
this, branches of wild olive—the pagans—have been engrafted 
upon the natural olive, These, however, even after their conver- 
sion to the true faith and their incorporanon inta the Church of 
Christ, are to remember three things: first, that they possess this 
supernatural life solely thanks то the root and sap of the natural 
olive; second, that they, the non-Jewish Christians, do пос carry 
the root, but the root carries them, that is to say, Judea does not 
receive salvanon from the Gentiles, but rather the opposite is true; 
third, that the Gentiles themselves, if they apostatize from the 
Faith of Christ, and live in presumption and blind self-confidence, 
can perfectly well share the unhappy lot of the fallen branches, 
“They were broken off because of unbelief, whereas thou by faith 
standest. Be not high-minded, bur fear" (Roamans 11:20). 

139. Sent Paul, however, is not content wath warning the 
Gentiles against undue self-confidence. Не goes further, and holds 
out still the possibility of salvation to the Jews, once they are 
converted from their sins, and return to the spiritual tradition of 
israel, which is properly theirs by their historic past and calling, 
but in which the Gentiles, through grace, have been made par- 
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ticipants. If and when this time of their return occurs, whether 
in the case of individuals—as has always happened through the 
centuries and continues to happen in our own times—or in the 
case of the Jewish people as a whole, those who come back to 
Christ find themselves wholly at home in their own house, more 
than any other people in the world. 

Even in Saint Paul's own day, as at all times, there was a 
“remnant saved,” Reliquiae salvae factae sit (Romans 11:5). So, 
with prophetic voice, the Apostle points to the future, to the 
conversion of the Gentiles as the forerunner of the conversion of 
the Jews and their retum to their Father's house: all Israel, omnis 
lıratl, not as meaning each individual, but the Jewish people as a 
whole. 

140. Israel has incurred the wrath of God, because it has re- 
jected the Gospel. Yet even thereby it has hastened the evangel- 
ation and, as a result, the conversion. of the Gentiles, Israel 
remains the chosen people, for its election has never been re- 
voked. Through the ineffable mercy of God, Israel also may share 
in the redemption which Israel's own rejection has made available 
to the Gentiles, who had themselves been unbelievers. “For God 
has shut up all in unbelief, that he may have mercy upon all" 
(Romans 11:32). “Oh the depth of the nches of the wisdom and 
of the knowledge of God!" (Romans 11:33). 


Historical results of the fall of Israel 


141. But this profound paradox, existing in the invisible, purely 
supernatural order, has worked itself out in the inevitable occur- 
rences of history. As a result of the rejection of the Messias by 
His own people, and of His corresponding acceptance by the 
Gentle world, which had not shared in the special promises de- 
livered to the Jews, we find a historic enmity of the Jewish people 
to Christianity, creating a perpetual tension between Jew and 
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Gentile which the passage of time has never diminished, even 
though from time to time its manifestations have been mitigated. 


The Church's reservations 

142. The lofty concept the Church has forever held relative to 
the vocation of the Jewish people as seen from their past history, 
and her ardent hopes for their eventual salvation in the future, 
do not blind her to the spiritual dangers to which contact with 
Jews can expose souls, or make her unaware of the need to safe- 
guard her children against spiritual contagion. Nor is this need 
diminished in our own time. As long as the unbelief of the Jewish 
people persists, as long as there ts active hostility to the Christian 
religion, just so long must the Church use every effort to see that 
the effects of this unbelief and hostility are not to redound to the 
ruin of the faith and morals of her own members. Where, more- 
over, she finds that hatred of the Christian religion has driven 
misguided souls, whether of the Jewish people or of other origin, 
to ally themselves with, or actively to promote revolutionary 
movements that aim to destroy society and to obliterate from the 
minds of men the knowledge, reverence, and love of God, she 
must warn her children against such movements, expose the ruses 
and fallacies of their leaders, and find against them appropriate 

We tind that in her history the Church has never failed to 
warn her children against the teaching of the Jews, when such 
teaching has been directed against the Faith, The Church has 
never sought to minimize the terrific force of the reproaches ad- 
dressed by the protomartyr Saint Stephen against those of the 
Jewish people who knowingly resisted the call of grace: “Sif 
necked and uncircumcised in heart and саг..." (Acts 7:51). The 
Church has warned likewise against an over-familiarity with the 
Jewish community that might lead to customs and ways of think- 
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ing contrary to the standards of Christian life. The unyielding 
energy, at one ome, and the mildness, at another, of such wam- 
ings and measures of self-protection correspond not to any inte- 
nor change in the Church's policy toward the Jews, which 
remains unaltered, but to altered circumstances and to vanations 
of attitude upon their part. The policy of the Church herself in 
this matter is not to be confounded with the policy of mere 
individuals, It is to be determined by the conduct of her bishops 
taken as a whole, her councils, especially the ecumenical councils, 
and most particularly by that of her Supreme Роги. 

143. While, however, the teaching of the Church concerning 
the relation of the Jewish. community with the Christian com- 
munity, as well as the Church's practical attitude in the face of 
the problems encountered clearly demonstrate the need for сп- 
ergetic measures to preserve both the faith and morals of her 
members and society itself against the corrupting influence of er- 
ror, these same doctrines likewise show the utter unfitness and 
inefficacy of anti-Semitism as a means of achieving that end. They 
show anti-Semitism not only as pitifully inadequate, but also as 
defeating its own purpose, and producing in the end only greater 
obstacles to cope with. 


Condemnation of anti-Semitism 


144. That such persecutory methods are totally at variance with 
the true spirit of the Catholic Church is shown by the decree of 
the Sacred Congregation of the Holy Office for March 25, 1928: 
“The Catholic Church habitually prays for the Jewish people who 
were the bearers of the Divine revelation up to the time of Christ; 
this, despite, indeed, on account of, their spiritual blindness. Ac- 
tuated by this love, the Apostolic See has protected this people 
against unjust oppression and, just as every kind of envy and jeal- 
ousy among the nations must be disapproved of, so in an especial 
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manner must be that hatred which is generally termed anti- 
Semitism" (Ала Ар. Sedis, 20, 1928). 


Ealesiac enim Catholica pro populo. Judaeo, qui. divinarum. usque ad 
Jesum Christum promissiomum depositariug fuit, пан obstante subsequente 
ejus. ohcaecatlone, immo. lupus. ipsins: ohcaecationis cria, semper orare 
mst, Quir caritate permota Apostolica Sedes eumdem populum ron- 
fra unites vexationes. protexir, et quemadmodum: omnes: invidias ac 
simultares inter. populos reprobat, ina vel maxime damnat odium. nempe 
illud, quod vulgo: "antisemitismi'' nomine min significari set. 


Persecutions only increase the evil 


145. History's long experience has repeatedly shown that per- 
securion, instead of obliterating or lessening the harmful or 
anti-social traits of a persecuted group, merely intensifies the ten- 
dencies that gave rise to them. Whar previously was búta mod- 
erately effective. and inchoate tendency of individuals or small 
groups is solidified by persecution into a generalized, vehemently 
accentuated and persistent complex of traits that thrive upon op- 
postion, The victims of persecurion believe they find eternal 
jusuficanen for manifesung such traits in the very measures of 
repression and persecution that were supposed to cure them. 


Effects of persecution 


146. The terrible consequences that have befallen society since 
those words were spoken, consequences resulting from the un- 
willingness of the world's rulers to listen to the Vicar of Christ's 
pleas for chanty and peace, have amply demonstrated the ease 
with which destructive ideologies are implanted in the minds of 
peoples aroused to fury by persecution. Those who suffer injustice 
themselves not infrequently become the devotees of injustice, 
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Their bitter resentment against their own pitiable condition leads 
them to wreak or attempt to wreak their vengeance upon those 
who appear to enjoy a more fortunate position. So we find that 
the persecuted and oppressed of every nation or class readily lend 
ear to those who would profit by this resentment, and would 
stir up social or international hatreds in their hearts, A natural 
resentment against political, social, or economic oppressors be- 
comes, under the facile nurture of modern instruments for the 
spread of ideas and the manipulation of public opinion, a fertile 
seed-ground for the most destructive ideas, whose advocates, 
though professing the most violent antagonism to one another, 
are united in their common hatred for the Christian faith. 

Such a spirit, however, cannot be profitably met by a similar 
demonstration. of hatred, which would only pour oil on the 
flames, Nor can it be profitably met by a reckless dissemination 
of falsehoods and calumnies, Though Christ our Lord suffered 
torments and death at the hands of the wicked Pharisees, He did 
not bid His followers to borrow the weapons of calumny, hatred, 
and pride from the persecutors, in order to deal with those un- 
fortunate people whom the Pharisees had misled. 


Attacks on religion 


147. Zeal against the sin readily becomes zeal against the sinner; 
but zeal against the sinner soon throws off its mask and shows 
itself for what it really is, an assault, under the pretense of pro- 
tecting society from a single social group, upon the very basis of 
society, an evocation of limitless hatred, a license for every form 
of violence, rapacity, and disorder, and an engine against religion 
itself. 

Thus we find that anti-Semitism becomes an excuse for at- 
tacking the sacred Person of the Savior Himself, who asumed 
human flesh as the Son of a Jewish maiden; it becomes a war 
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ағашы Christianity, its teachings, practices, and institutions. Anti- 
Scmitism attempts to embaras the Church by giving her the 
alternative either to join with the anti-Semites in their total re- 
pedanon of any esteem or regard for anything Jewish, and 
thereby to associate herself with the anti-Semites in their cam- 
paigns of vilification and hatred; or else to embarrass the Church 
by involving her in the machinations and struggles of profane 
politics, attributing earthly and political motives to her legitimate 
defense of the Christian principles of justice and humanity. 
Like the willful children spoken of by Christ our Savior, these 
sowers of dissension complain of the Spouse of Christ: “To what 
then shall | liken the men of this generation? And what are they 
hike? They are like children sitting in the market place, calling to 
one another and saying, We have piped to you, and you have 
nor danced; we have sung dirges, and you have nor wept” 
(Luke 7:32-33) 


The Chundis answer to anti-Semttism 


148. To this challenge the answer of the Church is unequivocal 
and unchanging. Her answer is deternuned by no earthly policy 
but rather by her fidelity to the truths bequeathed to her custody 
by her Divine Founder, and preserved in their original purity in 
her bosom by the personal assistance of the Holy Ghost: truths 
that reveal what human reason of itself can never attain, while 
they reaffirm and perfect the knowledge of those truths which 
man's reason, devoid of passion and self-interest. can hope to 


reach of its own accord. Her concern is not with political victories 


and triumphs, not with the alignments of states and the devices 
of polincians; hence she is in no wise concerned with the prob- 
lems concerning the Jewish people that lie within those purcly 
profane spheres. Thoroughly aware that the great diversity of cir- 
cumstances in which Jews of different countries find themselves 
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gives rise to very different problems in the practical order, the 
Church leaves to the powers concerned the solution of these 
problems. She insists only that no solution is the true solution if 
it contradicts the very demanding laws of justice and charity. Нег 
sole care is that the custody of truth committed to her care be 
preserved intact and that her children be preserved against error 
and sin; that the principles of life taught by her Savior be carried 
out in their integrity; and that through her beneficent action upon 
earth as many souls as possible may be brought to their eternal 
home in Heaven. As has been well said: "Men ambition a thou- 
sand things; the Church desires but one, the salvation of souls" 
(E. Rodocanachi, The Holy See and the Jews). 


Religious concern for the Jews 


149. The position of the Jewish people is unique, and occupies 
a singular and painful place in the vast series of these historical 
developments. It offers the paradox of being the object of à special 
Providence reserved to it, above all peoples in the world; of 
having rejected that Providence, thereby injecting a stumbling- 
block of contradiction into the history of all other peoples; vet 
being still the object of a mysterious preservation by the same 
Providence of God. 

The bitterness with which Christian consciousness has peri- 
odically reproached the Jewish people for their rejection of the 
teachings and Person of Christ, as well as for their attitude toward 
Christianity, and the like bitterness with which the Jewish people 
has responded to these reproaches, show by their very acuteness 
that the conflict and the issues concerned are ideological, and 
concer material goods less than spiritual values. The very sharp- 
new of such reproaches testifies to the knowledge shared by all 
involved that man's supreme values lie in the field of liberty, with 
its correlative of moral responsibility for good or for evil, thereby 
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offering a clear, if painful, testimony to the supremacy of spiritual 
over material ideals as the measuring rod of human worth. The 
lessons drawn from this testimony demonstrate likewise how ut- 
terly incapable any philosophy that ranges merely within a bodily 
or material sphere is of reaching a solution to such a conflict. 
Both sound reason and Christian Faith bid us look to spiritual 
means, not to violence, force, or brutally coercive measures, 


Conversion of the Jews 


150. The hour and manner of the return of the Jewish people 
asa whole to their Father's house in the Church of Christ remains 
God's secret. Where such a return occurs in the case of individ- 
uals, it should come as the result not of indisereet proselytism, 
and not from motives that incur even a shadow of worldly ex- 
pediency or material gain, but from a conviction arising out of 
reflective study and freely formed in a spirit of humility and self- 
sacrifice. Any other supposition on the part of Christians is соп- 
trary to the express precepts of the Church; any other method 
on the part of those who embrace the Catholic Faith leads only 
to evils graver than those that arise even from an open persistence 
in refusing to accept Catholic teachings, since it would give rise 
only to hypocrisy. 


Call to prayer 


151. Our faith, however, bids us ever look forward to the 
day when again Jew and Gentle will be united in their Father's 
house, and to pray eamnestly for the hastening of Ив coming. 
Particularly do we seek the all-powerful intercession of the Holy 
Mother of God, herself a daughter of Israel, that thereby, in the 
words of the petition presented to the fathers of the Vatican 
Council and signed by 570 of their number, may be fulfilled the 
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supreme aspirations of her own sublime canticle: “He has given 
help to Israel, his servant, mindful of his mercy—even as he 
spoke to our fathers—to Abraham and to his posterity: forever” 
(Luke 1:54-55). 


Doing the truth 


152. It is clearly our duty, likewise, so to live as to facilitate 
that return as far as is humanly possible. This we shall do by the 
practice of the truth in prudence and in strict justice, as well as 
in abundant charity. In the cause of truth, let us encourage such 
works as spread knowledge and do away with calumnies, lies, and 
baseless recriminations. In the cause of justice and charity, the 
present ume presents such opportunities as would have seemed 
unparalleled in the world’s history. Defense of the natural rights 
of individuals and of families; care of the miserable who appeal 
for charity and mercy; a vigorous condemnation of anti-Semitism 
and racism wherever these doctrines lift their heads; and coop- 
eration for the sake of public order with men of good will who 
from their hearts reject the gross errors of materialism—for these 
ends let us make use of our opportunities. 


PART THIRD: THE CHURCH'S ACTION ON BEHALF 
OF THE UNITY OF MAN'S TEMPORAL LIFE 


153. As We conclude this long retrospect and survey of the 
good and evil developments of man's social nature in our day, 
We can only repeat once more: "The spirit giveth life.” The spirit 
alone can shape man's manifold capacities into a loving unity in 
a living diversity. Thus will the social life of man reflect its Divine 
prototype: “That all may be one, even as thou, Father, in me and 
| in thee” (John 17:21). 
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The Church's task: to show the way 


154. From what We have already written, it is clear thar the 
life of individuals as well as the life of the various human groups 
м deeply involved in the countless relanonships of social Ше. Yer 
these relationships cannot be truly understood if we lose sight of 
the significance of all human activity in its relationship with God, 
man's Creator and Redeemer, a significance that derives from the 
unchanging plan of the Redemption, the unchanging moral or- 
der, and their application to cach individual's conscience, It is the 
task and duty of the Church, the dignity and responsibility of the 
Chief Shepherd amd of His brother shepherds whom the Holy 
Ghost has placed to rule the Church of God, to show mankind 
the true way to be followed, the eternal divine order in the 
changing circumstances of the times. 


Catholic university education 


155. In fulfilling this task, the teaching office of the Church 
counts on the support of the mirena lirreravum, of the arts, 
sciences, and letters bound together by an inner unity, in order 
bo treat so complicated a subject as iy dealt with in this Letter 
in the comprehensive and consistent manner it deserves. It is 
with deep sorrow, therefore, that the Church sees the disaster 
that in many countries has overtaken that institution, which arose 
from the very heart of the unity of Western civilization. How- 
ever, in these countries where it is still possible, and where no 
special circumstances hinder its development in the service of 
Catholicism, We pray that Catholics will make every effort and 
spare themselves no sacrifices in order to provide adequate sup- 
port and achieve full development for the realization of the Cath- 
olie universitas litterarum, In doing so, they will be laying the 
foundation for true Christian leadership, conferring a supreme 
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good on humanity, and fulfilling an apostolic service for the 
Church. 

156, Catholic university education is unique and distinctive 
because of its fullness; it embraces Truth as a whole and cannot 
be satisfied with half-hearted participation or with any division 
of that whole. Catholic education is net a mere transmission of 
information: it is a way of life. It is a manifestation of the Church 
of Christ, and thus participates in its unity and universality, It 
participates in the Church's unity because Catholic education 
considers all partial truths in their relation to Him who is the 
living Truth, and thus makes a living whole of every object it 
studies: moral life, religious orientation, intelligence, sensitivity, 
and imagination, even physical strength and ability, Catholic ed- 
ucation also participates in the universality of the Church, because 
like the Church it addresses humanity as a whole, in time and in 
space. In its own way, it is a genuine spiritual city of souls, 

In the spiritual whole that is Catholic university education, we 
find à harmonious union between two deep trends іп human 
development. On one hand, cultural development: the unfolding 
of intelligence and imagination within the human person, partic- 
ipation in the heritage of the past, enrichment. of this heritage 
through new and original research; on the other hand, the de- 
velopment of Christian character. These two trends nourish, each 
in its own way, the life of the Christian city, Thus the Catholic 
scholar who devotes many years of his life to scholarly work in 
libraries or laboratories, expecting neither earthly rewards nor 
earthly honors, is making an essential and invaluable contribution 
to the overall life of the Church, and consequently, to the unity 
of humanity. 

157. With respect to this unity of the human race, which is 
desired by God and so battered by men, how sweet it is to savor 
the beauty of the Church in its admirable unity and variety—a 
principle of unity even for the temporal life of nations and races: 
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We would like to consider here one aspect of the Church 16 
which We attach great importance: Catholic Action, as an ex- 
prenion and princple of unity in the richly diverse life of the 
Church, and also as a principle of unity іп the temporal life of 
peoples, races, and stares. 


Catholic Action: Expression and Principle of Unity 


148. By nature, Catholic Acton tends toward unity, because 
it 25 Truth and Life. [ts countless tasks, and its activities, which 
are diverse both because of the circumstances in which they are 
carried out and because of the character of the people who are 
involved in them, all contribute to the building of the Mystical 
Body of Christ in this world, just as the individual members of 
the human body all work together, cach in its own way, toward 
the marvelous unity of the whole, 


The person of the priest 


159. Catholic Action finds its first and most essential manifes- 
ten in the collaboration between clergy and laity, for by its 
very nature Catholic Action is the aid given by the laity to the 
apostolate of the clergy. As a result, the clergy has very precise 
obligations, since it is from the bishops and priests that the laity 
must seek enlightenment and guidance in order to carry out its 
apostolate successfully. Personally, a priest doing pastoral work 
must be à man whose inner life deeply unites him with Christ 
Our Lord, for it is through his example and the influence of a 
priestly life that he can hope to communicate Christ's life to his 
people. A priest's position as spiritual guide and counselor requires 
him to be а man of learning, versed in the sacred sciences, de- 
voted to a life of study, and capable of fully realizing the talents 
God has given him. Hence the fundamental importance. for the 
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work of Catholic Action, of studies that enable the young cler- 
gyman to adapt the teachings of the Gospel to the particular соп- 
ditions in which he is called to work. 

Thus a young priest whose youth was passed in a tranquil and 
pious environment may have to begin his priestly ministry in à 
complex industrialized community that is deeply troubled by class 
strife and hostile to Christianity. Another, brought up in a city, 
may have to work in a rural parish, with a population whose 
interests and occupations are completely unfamiliar to him. Or 
his ministry may be carned out among people of a different na- 
tional or racial origin, with whose psychological problems he has 
no experience. Confronted by such situations, the young priest 
will recall that souls are not saved in the abstract, but in space 
and time, in the providential conditions in which God has placed 
them. Accordingly, he will apply himself to a systematic study 
of the concrete living conditions of families entrusted to his care, 
the various economic and social and legal institutions that affect 
their spiritual and temporal welfare, the mentality of those who 
administer these institutions, the best opportunities for the young 
to find congenial and useful occupation, and other such matters 
which, though temporal in their nature, are intimately connected 
with the salvanon of souls. Finally, the disordered state of society 
requires on the part of the priest a firm grounding in the so-called 
social sciences, so that he can penetrate beneath the surface of the 
multitudinous social phenomena he encounters in his work, un- 
derstand their causes, and, so far as possible, devise effective rem- 
edies for the disease, 

160. In truth, the extent and difficulty of the struggle against 
such evils demands no small courage. IF Catholic Action requires 
such courage in the lairy, how much more is it to be expected 
in the priest, to whom the Holy Spirit has entrusted the teaching 
and care of souls! In regions where the Faith enjoys comparative 
freedom and Catholics are numerous and lend generous support 
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to the sustenance and activities of their religion, pastors may be 
strongly tempted to follow the line of least resistance, in a spirit 
of opportunism, and close their eyes to the injustices and un- 
chantable practices of people whose favor makes their lives easier, 
justifying their timidity by appealing to false prudential maxims. 

Furthermore, Catholic Action requires that a priest be tactful 
and moderate. His sense of moderation keeps him from embark- 
ing upon futile and unrealizable schemes; tact puts him on guard 
against the natural human tendency to want to control every- 
thing. Rather than furthering the good, domination only. stifles 
efforts to realize it; it substitutes an individual's personal will for 
the generous and spontaneous collaboration that alone promotes 
the Kingdom of God. A presi who exceeds the limits of the 
authority that his functions confer on him, who represents his 
personal opinions as the Church's teaching and official discipline, 
who considers the laity as docile instruments for achieving his 
own ends, may be very zealous and well-intentioned, but his 
attitude produces, among many deplorable results, a false concep- 
поп of the Church as no more than a vast organization in which 
the individual layman counts for little, instead of a living body in 
which each Christian is a living cell. 

The task of the spiritual shepherd of souls is not to produce 
docile servants, but rather to shape courageous men of initiative 
deeply aware of their spiritual responsibilities. The more obstacles 
stand in the way of achieving his true task, the more his zeal and 
his activity increase. 


Universal ministry of the clergy 


161, While the priest must be able to understand the members 
of his Hock who belong to another nation or race, it is nonetheless 
desirable, in order to ensure the very existence of the Church 
and its esential development, that no large group of the faithful 
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be permanently deprived of the ministrations of priests belonging 
to their own people. We have repeatedly expressed Our opinion 
on this matter, not only in Our discourses, but also in an even 
more effective manner, by encouraging everywhere the training 
of an indigenous clergy, and by elevating to the lofty dignity of 
the episcopate priests drawn from the ranks of peoples who have 
only recently been won to the Faith, giving them full episcopal 
jurisdiction and authority. So that all groups among our Christian 
people may be thus provided, including groups of different racial 
or national origin living within a larger nation, it is indispensable 
that candidates for the priesthood, no matter what ethnic group 
they belong то, may freely enjoy the advantages of a Catholic 
education throughout their training, from their earliest years to 
their theological studies. 


The shaping of consciences 


162. We have already emphasized the necessity of clearly and 
competently teaching the people about the Church's social doc- 
trine, the principle of true social unity. In order that the clergy 
may carry out with the desired competence its role of teaching 
the principles of Christian faith. and moral, it is greatly. to be 
desired that the problem of relations among vanous human 
groups be adequately. dealt with іп courses and textbooks. on 
moral theology. This in tum means that Catholic theologians 
should study this problem very attentively, іп the light of 
Christian truth, reason, and experience. If consciences аге to be 
truly enlightened, it is imperative that all ranks and degrees of 
intelligence among the faithful be armed with clear ideas regard- 
ing men's mutual responsibilities and proper ways: of fulfilling 
them. The existence and ongin of natural nghts, the questions of 
Justice and charity that enter into relations among racial and na- 
tional groups, the value of the human personality and the spiritual 
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unity of the human race are not matters that can be left to a select 


The person of the layman 


163. If we consider the multitude and variety of human ac- 
cupations, we quickly see that each of them offers, in one way 
or another, numerous opportunities for furthering unity among 
men, We have observed with the greatest satisfaction, over the 
past few years, the creation of a galaxy of specialized groups that 
bring men together and make it posible for Chnsuan life to 
flounsh in the most diverse environments of age, sex, profession, 
or trade. We have followed with the greatest interest the devel- 
opment of these associations among the youth of both sexes, and 
We have noted their profound influence on the spiritual regen- 
eration of the Christian community. 


Specialized movements 


164. It is clear that there are human groups for which the 
practice of Christian religion poses particular problems that can- 
not be adequately resolved through the efforts of individual 
Christians. Hence the necessity of concerted efforts to make the 
value of Christian life visible to these various groups. In this way 
all those engaged іп the same occupation can. profit from their 
common experience, counsel each other, make available che 
common means of achieving common goals, and enjoy the ben- 
efits of the specialized direction of spiritual guides capable of 
clearly and competently applying to their particular situation the 
principles that should inspire their individual activity. 
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Formation of associations 


165. Thus a great vanety of organizations have been enrolled 
under the banner of Catholic Action, each of which devotes it- 
self to a particular phase of the apostolate of the laity. However, 
it should be noted that it is essential to the concept of Catholic 
Action that in every case the organization is only an instrument 
for aiding and completing the individual action of its members. 
The strength of an individual's action must be in the value of his 
action itself, the radiation of his own personal example and influ- 
ence, not in the strength supposedly created by the simple jux- 
taposition of a large number of individuak. 

These movements may become vast, imposing organizations 
with hundreds of thousands of members, and their splendid dem- 
onstrations may arouse the greatest enthusiasm. It remains nev- 
ertheless true that the secret of the apostolic achievement toward 
which these various organizations are working remains the su- 
pematural character of the individual action of each of their 
members. 


Organic character of associations 


166. But, it may be asked, doesn't the Christian body acquire 
a special beauty and power from the very multitude of those 
who compose it? No doubt it does, but it is not by putting vast 
multitudes into the framework of homogenous groups that the 
Christian body shows its spiritual vitality; The view that the so- 
called power of the masses and collective pressure are signs of 
spiritual vitality is alien to Christianity. No less foreign to 
Christian thought is the view, which reflects mechanistic- 
atomistic ideas, that the individual derives his spiritual dynamism 
from the simple fact of being integrated into a collectiviry made 
up of numerous individuals who think and act as he does. On the 
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contrary, the Christian collectivity, as We have already said, draws 
из peculiar beauty not from the number of individuals or from 
their simple juxtaposition, Ми from the organic character of its 
composinon, in which different анары and various groups 
each find their proper place: “of all nations and tribes and peoples 
and tongues” (Apocalypse 7:9). 

167. We therefore consider it of primordial importance to pre- 
serve the authentic stamp of Catholic Action on all these various 
organizations: it must be clear that the organization, in its соп 
srirution and in the delimitation of its field of activity, in Из rules 
and methods of work, in its services and publications, in its lead- 
ership and administration, is only an instrument and means of 
aiding the individual, allowing him to fully realize his apostolate 
as а person and a member of the Church of Christ. Thus, al- 
though the organized movement will receive, obediently, joy- 
ously, and faithfully, all the directives of the hierarchy, whose 
desires and directives it will seek to fulfill, and although іп ad- 
dition its very nature as an organized movement makes it subject 
it in a special way to the approval of ecclesiastical superiors, none- 
theless those who belong to the organization and the superiors 
who sanction it must never lose sight of im essential role, in order 
to preserve Из spontaneity and rhe superabundant vitality of its 
member, and to make of them a rvpical illustration of Carholic 
Action. 


Spiritual contributions to the formation of institutions 


108. The work of social regeneration undertaken by Catholic 
Action mus nor be limited to ephemeral manifestations. Не task 
15 to build a spiritual city, and thereby to make a solid and life- 
giving spiritual contribution to the formation or maintenance of 
social insnmtions based on justice and Christian charity. History 
teaches that the stablest and most fruitful human institutions have 
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drawn their existence from the life of the Church, the mother 
of all civilization, as manifested in the individual lives of her 
children. 

169. Making his spiritual influence felt on the formation or 
preservation of these institutions severely tests every Christian's 
moral courage and personal initiative, Self-interest, personal am- 
bitions, and hopes for material gain must be relentlessly sacrificed 
to the common good, in order to liberate as fully as possible in 
each individual the energies that can be devoted to building the 
spiritual city. Thus while the individual's participation through 
his inner life and sacramental union with Christ constitute the 
starting point and source of Catholic Action, the realization of 
the Christian spirit іп the socio-political and economic institu- 
tions of human society 15 its culmination: institucions that restore 
to human society its organic character. 


Economic institutions 


170. In Our Letters Quadragesimo Anno and Divini Redemptonis, 
We already mentioned the importance of providing society with 
sound economic institutions corresponding to the various ways 
economic life impinges оп human activities. Only in a society 
whose economic structure truly corresponds to real human needs 
can the family more readily be freed from living conditions that 
wound the dignity of the human person; only in such a society 
can the Christian achieve his ultimate goal at the same time that 
he achieves his earthly destiny. This economic regeneration may 
lead to the creation of new social bodies or corporations that 
would group together all those who, in whatever way, as pro- 
viders of capital, as managers, or as workers, depend on the same 
industry; it may also limit itself to creating new bonds of eco- 
попис cooperation among the various organizations thar already 
represent worker, management, and consumers. But the goal 
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always remains the same: to put unity and peaceful collaboration 
in the service of the common good, while at the same time sat- 
isfying individual interests as much as posable, Collaboration of 
this kind, clearly, cruly serves society and individuals only to the 
extent that it is based on the authentic reality of true. human 
needs, those of the family. 


The organization; an instrament for its members 


171. Moreover, these purely economic organizations must 
be comadered іп the light of the principle We invoked earlier 
in speaking of Catholic Action. Even when only material and 
economic interests are involved, it must be remembered that 
the organization i only a means, an instrument put at the dis- 
posal of its members The organization docs not exist in order 
to replace, through the magic of a ficave collective personality, 
the ininative. will, and intelligence of cach of its members; it 
exists for each of its members, in order to allow each to con- 
tribute as much as he can to the common good, thanks to the 
advantages of mutual aid, consultation, competent guidance, 
and the common use of materal means or intellectual abilities. 
Only the most lamentable disappointments, even from the 
standpoint of purely material welfare, сап be produced by a 
contrary philosophy of economic organization, This has been 
shown by the repeated failures, in recent years, of vast enterprises 
of collectivization by which a government guided by militant 
atheism has tried to replace the moral and spiritual deficiencies of 
is members with the supposed efficiency of the proletarian 
0245565, 

It isnot for the Church to determine the formation and type 
of sich economic organisms, Her role here is to lay down the 
principles that should direct them, However, she strongly urges 
the faithful to study these concrete problems, not because of the 
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matenal gain they might derive from doing so, but because of 
their obligation to realize Christian principles in human society, 


Political institutions 


172. Catholic Acton is not concerned with politics. However, 
a legitimate and very natural concern leads it to ask whether the 
political, jundical, and administrative institutions. that incarnate 
state power in some way respect the nghts of the human person 
(and the pnnciples that should govern human relations). Each 
believer must therefore consider himself responsible, to the extent 
that he participates in their creation and functioning, for the con- 
formity of these institutions with the requirements of natural law. 
These institutions include the various family assistance offices and 
professional orgamzations of all kinds: labor unions, mutual aid 
societies, joint commissions, chambers of commerce, municipal 
institutions, school boards and educational commissions, leisure 
organizations, health boards, international commissions, colonial 
admuinistrations—in short, all the public and private institutions 
that affect the moral life of individuals and families. Christians 
who participate in any of these institutions have a serious obli- 
gation to always and everywhere testify, by the words and by 
their lives, to the teaching of the Master of indefatigable workers 
for the unity of human society. 


The totality of Christian life 


173. After surveying at such length the mournful factors harm- 
ing contemporary society and tearing it apart, let us look for a 
moment on the beauty of this unity itself. 

This unity 15 not merely the sum of the individual splen- 


dors of cach. of its members. The Kingdom of God draws a par- 
ticular beauty from the very union of all these individuals in a 
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harmonious body. When pleasing traits are not bound together 
in a harmonious whole, their simple coexistence does not suffice 
to produce a beautiful countenance, 


Analogy of the cathedral 


174. The same can be «aid of the architectural splendor of фе 
great monuments the past has handed down to us as testimonies 
to из faith and piety: each element contributes its beauty to a 
whole that transcends the beaury and perfection of these elements. 
Consider one of our cathedrals: each line rises into space as af it 
had its own lite, thanks to the conjunction of stones cach of 
which has its own perfection. A mosie or stained-glass window 
expresses an image whose beauty surpasses the individual beauty 
of each of its parts. And in the creative imagination of the artist, 
although each element retains its own value, the arches and col- 
umns, the vaults and naves, the windows, mosaics, sculpted por- 
tals and capitals, the towers and the steeples, all come together 
harmoniously in the transcendental splendor of the whole. 

175. And vet this building is only a material testimony, written 
in Weed and metal and stone, to a still more marvelous spiritual 
reality: the incredible collaboration of countless minds and count- 
less wills in realizing this рапс work. They have come to this 
spuntual city, which the material edifice merely symbolizes, from 
the far comers of the earth: architects, designers, sculptors, and 
painter, masons, cabinet makers, and carpenters, with their ap- 
prentices and disciples. Often, they came from far away: they left 
their homelands and traveled a long time in order to contribute 
their bit of beauty to the ineffable adoration of God exprewed by 
anew temple. All classes of society were represented: prelates and 
priests, monks and scholars, kings and statesmen, innumerable 
men, women, and children of the people, craftemen, associations, 
and pious confratermities, all working together to erect a house 
of God worthy of Him. 
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176. It was not by stifling or mutilating the personalities of the 
co-workers that this sublime harmony was achieved, nor by sub- 
merging them in the anonymous collectivity or in the ideas and 
will of some brilliant architect whom the artists only have echoed 
in а servile manner. These ways of proceeding may at first seem 
productive; in fact, they lead to death. This is not how the miracle 
was accomplished, but rather through each artist's. personal re- 
sponse to the call of the Spirit of God, which invited him to 
collaborate in the plenitude of his individualized activity. Not 
being lost in an indiscriminate collectivity, cach man could 
draw from the depths of his personaliry the most pertect and 
spontaneous expression of the task that fell to him through his 
particular vocation. Thus, through the mediation of their com- 
mon activity, they could offer God a worthy testimony of their 
obedience and love by erecting a temple to be a dwelling among 
us for the Eucharistic Christ, the eternal Oblarion always present 
on our altars. 

Thus each man could say of his participation in this great 
manifestation of collective worship: “In all things we have 
grown," following in that way Saint Paul's injunction “to practice 
the truth in love, and so grow up in all things in him who is the 
head, Christ" (Ephesians 4:14). 

Through their inner devotion to Truth, a reflection of the 
Eternal Truth they sought to make manifest in their work, 
through their oblation in the spirit of charity, perfection, and total 
collaboration to the work undertaken for His sake, could these 
Christians not say they had found themselves іп finding Christ? 
In Him and through Him, they discovered what the modern 
world is so feverishly searching for: the full development of 
the personality that cach person has received as a gift from the 
Creator, and the unity in activity wherein the fullness of individ- 
ual life may be achieved. 

Perfectt estote.. est, "Be thou perfect." With this call to both 
laity and clergy we conclude. It is the exhortation by which 
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Chur Lord stirs us to become energetic, courageous, completely 
self-giving, integrated Cliristians, Si әріпте міріні, әріпін et ar- 
hulemus: “If we live by the Spirit, by the Spirit let us abo walk” 
(Galatians 5:5). 


CONCLUSION: UNITY AND PEACE 
FRUITS OF THE REDEMPTION 


The principles that preside over the true шығу and true diversity 
of human life may not be well received everywhere. But the 
unity, order, and peace of humanity impose a great burden on 
us. Irs weight corresponds to the value of the ransom the world's 
Redeemer paid with his blood on the cross, compensating at the 
same Ome once and for all for the uns of politics and the culpable 
violations of the principles of true human unity. We believe that 
this peace, which кыз dear to Chur heart, has а firm guarantee in 
the love of the Crucified, who gathered together all men without 
exception, and moreover, that this peace exists only in this love. 
In any case, it is not found where man's true value is not recs 
ognized and where, consequently, no serious artention is paid te 
the terrible suffenings that war causes in the hearts of mothers, 
wives, and children, or to the sacrifices that it entails for the 
combatants. 


Need for reparation 

178. Above all it is high time to offer reparation to our 
Redeemer's Sacred Heart for the sins in public life committed іп 
relations among states, peoples, nations, and races, so that the 
Divine wrath does not strike us with just and terrible punish- 
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The unity of humanity ін the Holy Mass 


179. And it is high time that We recognize, more fully and 
more efficaciously than before, the unity of humanity in the Holy 
Sacrifice of the Mass. It is in the Mass that, since the holy Council 
of Trent, the great and profound tradition has become the actual 
reality that unites us all, unites all men: the time before Christ 
with the day of Golgotha, the time after Christ with the per- 
spective opened for all of us on the end of rime and the con- 
sciousness of the presence of Christ at the heart of the most urgent 
and heart-felt aspirations of all men, namely the redemption of 
our daily sims by the Holy Mass through the Sacrifice on the 
Cross. That is why we have in this holy sacrifice an overflowing 
source of grace for unity and strength for peace. In the profound 
words of Saint Leo, which the Church recalls on the feast of the 
Exaltation of the Holy Cross: "Now, too, all kinds of fleshly 
sacrifices are at an end. There remains but the one oblation of 
your body and blood. It fulfills all former types of sacrifice, for 
you are the true Lamb of God who takes away the sin of the world 
(John 1:29). Thus you perfect all mysteries, and just as one sac- 
rifice now replaces many victims, all nations are replaced by a 
single kingdom. “Nunc etiam, camalium sacrificiorum. varietate. ces» 
sante, omnes differentias hostiarum. una corporis et sanguinis іші implet 
oblatio: quoniam tu es verus Agnus Dei, qui tollis peccata mundi; et ita 
in te universa perias mysteria, ut sicut unum est pro omni victima хас 
rificium, ita unum de omni gente sit regnum." 

Therefore let our Redeemer's blood extinguish the passions of 
hatred and ambition among peoples, those firebrands of enmity, 
so that іп harmony with the goal We Ourselves proposed at the 
beginning of Our pontificate, Christ's peace may reign in Christ's 
Kingdom, 
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true fraternity among mens, was fina proclaimed by Jes Christ; bur his voice was 
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